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Abstract 
POR UMA VIDA SEM CATRACAS: 
THE ‘JUNE UPRISING’ AND RECENT MOVEMENTS IN BRAZIL 
BY 
MATTHEW BINETTI 
Adviser: Professor Mark Ungar 
The protests in Brazil in June 2013 which gained attention after a proposal to raise bus 
fares or what have come to be referred to as the ‘June Uprising’ and those that have 
since continued, far exceed the issue of bus fare in their significance. These events are 
only part of a series of movements and trends that are united by a common desire to 
create alternatives based on ideas of autonomy, solidarity, and horizontalism. This 
paper focuses on groups who are at the center of this struggle such as The Free Fare 
Movement, The Popular Committees for the World Cup and Olympics, Midia NINJA and 
others to show how they are collectively realizing another world by focusing on their 
practices, their relations with one another and the various spaces they are creating. At 
the heart of their struggle is not simply a wish to have a flat bus fare or to make 
demands upon the state but rather a desire to create another world themselves, free of 
oppression and exclusion. In fact, through their practices and in working together, they 
are building the foundations for another society while simultaneously breaking with and 
disrupting relationships and practices that reproduce the very problems they are fighting 
against. 
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Introduction 
The idea that ‘another world is possible’ has brought together activists, 
movement participants, dreamers and revolutionaries for many years. While running the 
risk of sounding naïve or utopian, the phrase represents the audacity and hope of many 
people to believe that a world without injustice, without inequality and free of oppression 
could actually exist. But what does this mean and how does this happen? In many ways 
the answers can be found in something as simple as a turnstile and for this reason it is 
crucial to understanding how people are currently realizing other worlds and 
possibilities. A turnstile, or catraca in Portuguese, does more than simply permit 
entrance or do so unconditionally. This occurs as long as someone pays a particular fee 
or does what is required in order to enter. Furthermore, the conditions are also not 
simply set by the turnstile itself alone but also come from some source of authority. As a 
result, a division is created between those who are able to pay or comply with the set 
conditions and those who cannot, creating not only a separation but also a hierarchy in 
that those who can pay are able to pass through and acquire whatever perks entrance 
provides while those who cannot do so are not able to pass through and therefore do 
not have the benefits of its associated privileges; which in this case could be a shorter 
commute. 
Like other borders and barriers, this can also have the effect of dividing and 
separating people as well as being antagonistic to relations of conviviality. Therefore, it 
can be said that in an abstract and literal sense a turnstile is in many ways both an 
enforcer and a producer of hierarchy, oppression, exclusion, and inequality, and for 
these reasons undemocratic in many ways. In a sense it can also be symbolic of 
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capitalism and the state which often carry out policies, practices, and actions in a similar 
fashion whether it be through actions such as evictions, speculation and gentrification or 
through deliberate and violent repression, often motivated by profit and the maintenance 
of the status quo. Employing this analogy becomes useful in the analysis of social 
movements as they struggle against such realities because it helps in understanding the 
ways in which various factors, institutions, relations and the state can often function in 
such ways, posing problems for the movement’s goals and desires.  
These effects also demonstrate the ways in which turnstiles often serve to 
maintain a particular order rather than create any sort of change as there is always a set 
of conditions that must be met or fee to be paid in order to pass through. Therefore, 
altering various things such as the price of the fare will not necessarily disrupt or 
eliminate the production of hierarchy, privilege, and inequality or their enforcement 
because its very existence exemplifies and produces these types of relations. It is here 
that Audre Lorde seems both accurate and relevant when saying that “the master’s 
tools will never dismantle the master’s house” (2007:110). In other words, it may be that 
different ways of doing things must be established or the ‘turnstiles’ will have to simply 
be removed, destroyed, jumped over, or disregarded in order to create significant 
changes. Overcoming this is part of what has been described as moving “against-and-
beyond the state” (Holloway, 2002:218). This is because the state, like a turnstile, can 
often have the tendency to create, sustain and reproduce the conditions for situations of 
exclusion and hierarchy requiring something that transcends it. Consequently, 
alternative and transformative means can and must be created or spaces opened by 
movements struggling for change in order to subvert these processes. 
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While the analogy might not be so clear-cut in every situation, its utility is both 
important and relevant. In fact, understanding these characteristics of catracas is crucial 
because it lies at the heart of struggles for social change and recent social movements, 
particularly those in Brazil that gained significant attention in June 2013, where a 
leading phrase of the movements is a call for ‘uma vida sem catracas,’ a life without 
turnstiles. These groups are united in that they are not only working together but they all 
generally follow similar ideas and practices of autonomy, equality, and horizontalism. 
Horizontalism or “horizontalidad, implies democratic communication on a level plane 
and involves-or at least intentionally strives towards-non-hierarchical and anti-
authoritarian creation rather than reaction. It is a break with vertical ways of organization 
and relating” (Sitrin, 2006:3). It is also for these reasons that the movements share a 
sense of contempt for the state and traditional institutions. Rather than taking power, 
they ‘disperse’ it (Zibechi, 2010) and build ‘power-with’ one another not ‘power-over’ 
others (Sitrin, 2006: 3). The result is that “within the movements, the fabrics of the 
tapestry of the ‘other’ world are social relations that facilitate learning, healing, and 
production, without reproducing the molds of the system. These relationships are part of 
the emancipatory climate which is conducive to the construction of the new world” 
(Zibechi, 2014b:52-3). This is essential to understanding current movements in Brazil. 
For many in the movements, their struggle is not about having a static bus fare, a 
cheaper one or even to solely make specific demands on the state. It is about daring to 
confront and subvert the ‘turnstiles’ in their lives and society, in order to create another 
politics, another way of living and relating, and another world based on common ideas 
of solidarity, autonomy, and horizontalism. 
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Chapter 1: The Movements/Groups within the ‘Movement’ 
Within days of a planned bus fare hike of twenty cents in the city of São Paulo, 
people filled the streets in protest. At first these demonstrations were generally limited to 
the group known as Movimento Passe Livre, or the Free Fare Movement, as they were 
the initial organizers (Romero, 2013). This group had been organizing in recent years 
around issues of equitable public transportation and the ‘right to the city,’ but as will be 
discussed further this is not their only concern. In addition to this, while twenty cents 
may not seem like much it in fact is. To put it into perspective, the average Brazilian in 
Rio de Janeiro or São Paulo has to work twice the amount of time required of a resident 
of New York, Paris, or Moscow in order to pay for a single bus ticket (Goodman, 
2013:2). In other words, Brazilians spend a significantly higher amount of their income 
on public transportation than residents of other cities; which means that twenty cents is 
in fact a big deal for many. Unsurprisingly, lower and working class people are hit the 
hardest because they depend on public transportation the most. This was especially a 
“significant increase for the city’s minimum wage earners who on average spend one 
fifth of their salaries on public transport” (Conde & Jazeel, 2013:438). This meant little 
for the upper classes of São Paulo for example, which “has the highest per capita 
density of private helicopters in the world. Those with serious money in this extremely 
rich and unequal city choose the option to literally fly over the traffic jams.” (Gibb, 
2013:2)  In fact, these differences have been defended in urban planning as necessary 
for the wealthy to maintain their busy social lives (Reiter, 2009:161). 
As mentioned, demonstrations began in the city of São Paulo on June 6th 2013 
with protesters taking over one of the most important avenues in the city only to be met 
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with police repression. Rather than curbing demonstrations this had the opposite effect. 
Cities throughout the country would further come to a halt as even more people filled 
the streets in solidarity with the earlier protesters, with numerous demands and 
complaints in what would all be labeled as a ‘Brazilian Spring,’ in conjunction with recent 
mobilizations throughout the world such as those in Spain, Occupy, and the ‘Arab 
Spring.’ It has also been referred to as a sort of ‘Salad Uprising’ or ‘Vinegar Uprising,’ 
because of the policy of arresting protesters for having vinegar in their possession in 
order to protect themselves from inhaling tear gas under the charge that they could use 
it to make bombs (Barbara, 2013:1). In fact one of the more famous cases involved a 
young man, Rafael Braga Veira, being arrested for this very reason on June 20th 2013 
and sentenced to five years in prison for having a bottle of Pine-Sol, under the suspicion 
that he wasn’t using it to clean cars as he had claimed (Garcia, 2014:3).  
Other people, in conjunction with a common protest chant would declare ‘O 
gigante acordou’ or ‘the giant has awoken’ in reference to the presence of so many 
people in the streets. However, this wasn’t necessarily the case as several groups, in 
addition to the Free Fare Movement had been organizing for years before the events in 
2013. It is also slightly difficult to describe or ‘label’ what exactly is happening in Brazil in 
the sense that there are several groups and/or what could be called movements that are 
working together both directly and indirectly. While some groups focus on various 
issues slightly more than others, they often collaborate with each other. For this reason, 
some have called it a “headless revolt,” (Zing & Machado, 2013:1) in specific reference 
to the June 2013 protests, and others have described it similarly as a group of 
“leaderless networks” (Mackenzie, 2013:1) whether or not they see this as an attribute 
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or flaw. For some, not having some sort of vanguard is seen as an impediment and 
threat to the survival of the movement as is their lack of interest in seizing power in the 
traditional sense (Zizek, 2013). This is why it can at times be difficult to separate or 
distinguish between them when they have so many things in common, work collectively 
and share a common rejection of the ideas of leadership and hierarchy. While some of 
them might specifically identify as movements in name, as in the case of the Free Fare 
Movement, they can generally be described as either a group or movement. However, it 
is worth noting that diversity exists both between and within groups and that the 
movements speak for themselves rather than the entire country. However, since they 
are generally united in their means of organization and ethics, they can be understood 
as being part of a larger movement that is mobilizing within Brazil characterized by this 
union of ideas, practices and networks of movements/groups who are together creating 
other ‘lives’ and realities. 
It becomes even more difficult to try and pull out a particular group and in some 
ways prioritizing it or making it seem that it is more important when this once again in 
many ways can further conflict with the ideas and practices amongst these groups by 
reproducing a hierarchical analyses. This has been articulated by Raul Zibechi when he 
stated that “the movements have followed paths that often point in similar directions. 
There is not ‘one’ movement or path, but there are parallel tendencies that follow non-
unified paths…without leadership bodies that take them in a pre-determined direction” 
(2012:88). However, with this in mind and for the purpose of this particular discussion, 
focus will be placed on The Free Fare Movement, The Popular Committees for the 
World Cup and Olympics (more specifically the groups based in São Paulo and Rio de 
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Janeiro) and Mídia NINJA because by analyzing them and their work one can get a 
clear and diverse understanding of what is being done in Brazil. However, it is 
imperative to stress that they are not alone and are working with many other groups and 
are connected to other trends and practices in the country as well as others outside 
which are also struggling to remove, challenge and fight against the turnstiles that exist 
in order to create something different. 
 The Free Fare Movement is one of these groups. The group formed in 2003 in 
the city of Salvador, when similar attempts as those in June 2013 were made at raising 
the cost of bus fares. Demonstrations erupted in response, largely carried out by 
students, disrupting the city in what became known as the Revolta du Buzu (Zibechi, 
2013:2). It was here that student groups started to expand and organize in support of 
free bus fares for themselves. However, similar groups had also formed in 2000 in 
Florianopolis with the same goals, taking part in demonstrations throughout the city in 
2004. This would be known as the ‘Revoltas da Catraca,’ or ‘Turnstile Uprisings.’ Their 
main cause, like those in Salvador, was to organize assemblies to fight for free bus fare 
for students. In 2005, at the World Social Forum in Porto Alegre, the ‘organization’ of 
the Free Fare Movement became official as they met with other groups and social 
movements like Via Campesina and the Brazilian Movimento dos Trabalhadores Rurais 
Sem Terra (MST), the Landless Worker’s Movement. 
After this, the movement moved towards a campaign of ‘zero fare’ for all, rather 
than simply for students alone (Zibechi, 2012:278-9). In this way, their struggle 
developed much more inclusive and revolutionary implications. This was reflected in the 
complete expansion of their platform which would now be more explicitly outlined. 
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Accordingly, they proclaimed themselves as anti-capitalist and horizontal and began the 
phrase ‘uma vida sem catracas.’ This would become a popular phrase seen and 
chanted at demonstrations and also often visually depicted in graffiti, posters, and 
stenciling for the Free Fare Movement whose symbolism would resonate with many 
marginalized and oppressed communities as a defiant figure kicking down a turnstile. 
This would also become a practice of the movement itself. As discussed, the phrase 
would also encapsulate the uniting cause and ideals of the current movements and for 
this reason it is used for many other situations. 
The Carta de Principios for the Free Fare Movement, created at the World Social 
Forum in 2005, confirms these ideas by stating that “O Movimento Passe Livre é um 
movimento horizontal, autônomo, independente e apartidário, mas não antipartidário. A 
independência do MPL se faz não somente em relação a partidos, mas também a 
ONGs, instituições religiosas, financeiras etc.” (Movimento Passe Livre, 2013:1). This 
document outlines the group’s principles as autonomy, independence, horizontality, a 
policy against political parties, and support of federalism amongst groups within the 
movement. It is clear that they strive not to reproduce relations of hierarchy and 
inequality, but rather to create and nurture horizontal social relations and avoid those 
which are alienating, authoritative and dominating. The ‘card’ goes further to describe 
how they do not accept funding from or seek to have relations with organizations that 
serve to reproduce hierarchy. They also reject any grouping being labeled as the 
‘leader’ or ‘main group’ to prevent the formation of a hierarchy within the movement and 
plan to organize regular assemblies to deal with important issues and concerns. There 
are also many groups that have formed and simply included Free Fare, Tarifa Zero or 
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another related title in their name. It is from these movements that the numerous groups 
would call for action against fare hikes, working with many others and for additional 
causes. This collaboration was most visibly seen with the June Uprisings and the 
demonstrations during the 2014 World Cup. 
The Popular Committees for the World Cup and Olympics, or O Comitê Popular 
da Copa e Olimpíadas, are another movement that is currently active and connected to 
this larger movement of horizontalism. The Popular Committees formed before The Pan 
American Games which were held in Rio de Janeiro in 2007. The problems associated 
with the preparation for these games such as evictions and misuse of funds served as 
what has been labeled as a “rehearsal” for organizing the Popular Committees (Zibechi, 
2013b:1). Their actions are not limited to protests and/or marches but include “street 
actions, meetings, and seminars…to highlight how these publicly funded mega-events 
benefited the private sector and hurt the poor” (Zibechi, 2013b:5). Unfortunately, what 
was seen as a sort of ‘successful’ experience with these games helped strengthen the 
election of Brazil for other events, which is why they have been chosen for additional 
games, against the concerns and wishes of The Popular Committees and communities 
negatively affected by their preparation. The Popular Committees began to better 
coordinate their organizing in 2011 shortly after the Urban Social Forum in Rio de 
Janeiro as a response to the issues related to the Pan American Games and in direct 
response to the selection of Brazil for both the Summer Olympic Games in 2016 and the 
2014 FIFA World Cup. In fact, the Brazilian Spring coincided with the timing of the 2013 
Confederations Cup which was in Rio de Janeiro at the time. 
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After the announcement of Brazil’s selection for the World Cup, these groups 
asked ‘Copa pra Quem?’ or ‘World Cup for Who?’ clearly demonstrating their feelings of 
exclusion and that it wasn’t something to celebrate but to be cautious of. To show this 
they published detailed reports of serious problems associated with preparation for the 
games such as evictions and environmental degradation. This was most notably seen in 
the report, “Megaeventos e Violações dos Diretos Humanos no Brasil,” or “Mega-Events 
and Human Rights Violations in Brazil” (Comitê Popular de Copa e Olimpíadas, 2012). 
The Popular Committees began to sprout up in cities throughout the country to meet 
about concerns that communities had with not only the amount of money to be spent on 
these events but also the actions that would be taken in preparation for them. They also 
often work and organize with groups like the Free Fare Movement. They describe 
themselves as being the 99%, borrowing the language of the Occupy movement, and 
made up of people who have been socially, economically, and historically excluded and 
oppressed, which is in a way those who are on the losing end of society’s, the state’s 
and capital’s ‘turnstiles.’ They identify themselves as coming from a variety of different 
groups of people ranging from LGBT people, formal and informal workers, the disabled, 
the indigenous, the poor, sex workers, and favela residents to recently evicted 
communities (Comitê Popular de Copa da São Paulo, 2013:1). 
Like the Free Fare Movement, they also have a similar ethos. They describe 
themselves as “um grupo aberto, horizontal e apartidário de articulação e resistência 
contra impactos e violações de direitos humanos” (O Comitê Popular da Copa de São 
Paulo, 2014:1). They are also concerned with issues beyond their namesake. For this 
reason they often work directly with members of the Free Fare Movement as well as 
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many other groups such as the Movimento dos Trabalhadores Sem Teto (Homeless 
Workers Movement or MTST), all with ideals and practices of horizontalism and 
autonomy. It is important to note that there are also many groups with the name of 
Popular Committee that don’t have either the World Cup or Olympics mentioned in their 
name, but rather the name of a specific neighborhood or community. This is also true 
because many groups also do not necessarily have Popular Committee in their title but 
feature ‘Occupy’ or other similarly suggestive words, in conjunction with an increase in 
the practicing of neighborhood assemblies that are often associated with them. 
Organizing against the various destructive and harmful preparations for the 
sporting events, these groups planned assemblies, demonstrations and occupations in 
direct defiance of such plans. For this reason, one of their rallying cries has been ‘Não 
Vai Ter Copa’ or ‘There Will Be No World Cup!’ which in many ways is very similar to 
the call for ‘uma vida sem catracas’ and ‘Copa pra Quem?’ in their rejection of hierarchy 
and exclusion. It is also representative of what Massimo De Angelis (2007) has labeled 
as a conflict of different value systems or ‘value struggles,’ in that a system led by 
particular ‘values’ based on profit and accumulation, comes in contact with one that is 
against turnstiles and has alternative values, such as horizontalism. “On one side, a life-
colonizing force we call capital, using an arsenal of a variety of means, sometimes 
brutal, sometimes seductive and appealing, [as in the case of the World Cup and 
Olympics], for the sole purpose of the endless growth and reproduction of its monetary 
value. One the other-side, life-reclaiming forces, whose practices seem to strive to cut 
loose their links with the colonists and rearrange the web of life on their own terms” (De 
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Angelis, 2007:6). This is more explicitly demonstrated by the notion of a life without 
turnstiles as opposed to the continuation of one with them. 
Mídia NINJA (Narrativas Independentes Jornalismo e Ação or Independent 
Narratives, Journalism, and Action) is another important collectively-run group of 
journalists that is related to these other groups. However, the word ‘ninja’ apart from the 
acronym serves as a sort of double entendre as it characterizes their style of journalism 
which is sometimes seen as being a type of guerilla reporting. They formed in 2012 and 
emerged out of another collective known as For Do Eixo (FDE) which organizes events 
for the arts throughout Brazil. While they are not the only source of independent media 
in the country, they have gained significant attention after their journalists were targeted 
by police during the protests in June 2013 (Fonseca, 2013:23). While not explicitly 
‘horizontal’ like the Free Fare Movement, they are collectively run and have worked with 
these groups. They are not a traditional form of media and function mainly through 
social media and the internet, only recently developing an official website in addition to 
their many social media pages. Many videos are often made with handheld devices and 
recorded directly on the ground, sometimes uploaded as they are unfolding, especially 
in the case of demonstrations and abuses committed by the state (Fonseca, 2013:23). 
One of their more famous operations was the capturing of plain-clothed police officers 
using Molotov cocktails at the Pope’s tour of Brazil during the last week of July in 2013, 
demonstrating the lengths at which government forces will go to delegitimize protesters 
(Bainbridge, 2014:3). For this reason and many others, Mídia NINJA has become a 
well-known alternative source of media in terms of covering recent political and social 
developments. 
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Again it is important to note that this is not the result of their work alone. They 
have and often do collaborate and share information with countless other independent 
news sources in the country that function in the same ways. Some examples of this are 
Centro de Mídia Independente (Indymedia Brasil or CMI), Rio na Rua and Coletivo 
Maria Tonha who work similarly throughout cities and rural areas in Brazil. Together 
they disperse and spread alternative media that challenges the leading discourse and 
political analysis for which the mainstream media has a monopoly serving as a series of 
counter-hegemonic forces. They not only cover demonstrations but they document 
many of the practices currently occurring in Brazil such as neighborhood assemblies 
and meetings between communities and movements. Interestingly, these journalists 
who make up the collectives often also live and work together horizontally, as in the 
case of Mídia NINJA. “Activists often share a house or live within the same 
neighborhood and frequent the same social spaces, and this level of co-existence is a 
powerful cohesive force that blurs the line between friendship and militancy, creating a 
climate of fraternity that is reaffirmed at regional or federal gatherings” (Zibechi, 
2014b:277). For many of these groups, the extent of their horizontal nature goes 
beyond their work but is also practiced in their daily lives. 
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Chapter 2: The History and Persistence of Turnstiles 
Evidently, recent movements in Brazil are united in a common desire for a life 
‘free of turnstiles.’ This union must also be accompanied by a feeling that they live in a 
society and country with turnstiles. Unfortunately this has been true in many ways, in 
fact so much so that Bernd Reiter (2009) has described it as a country divided between 
a small “included” class and a majority “excluded” class whereby the “included” have 
historically and consistently worked to maintain their position and privileges through the 
creation and perpetuation of turnstiles. This situation of difference is especially seen 
with Brazil’s high levels of inequality. “With an income share of the richest 20% of the 
population equal to 33 times the corresponding share of the poorest 20%, Brazil has 
one of the highest levels of income inequality in the world. The Gini coefficient for the 
distribution of household incomes per capita is 0.59.” (World Bank, 2004:13) Despite a 
decline in the Gini coefficient in recent years, Brazil has suffered from significant 
turnstiles, in the form of consistently high levels of inequality for much of its history 
(Skidmore, 2004). 
Shortly after the arrival of the Europeans Brazil became a Portuguese colony 
with its capital in Salvador. In addition to outright colonial violence, usurpation was 
legalized by elites through a discourse that aimed to “liberate” natives from their land, as 
they were legally defined as “orphans” and therefore unable to make decisions on their 
own (Holston, 2010:75). In addition to the exploitation of the native population there was 
also a growing slave economy. “Brazil’s colonial economy had been created for export. 
The most important single human consequence was the pervasive presence of African 
slaves. Over 2.5 million Africans had been brought to Brazil by 1810, nearly a third of 
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the Atlantic slave trade” (Skidmore & Smith, 2009:26). During this time, strong 
resistance existed by African peoples against these processes. Bernd Reiter (2011) has 
discussed at length the history of resistance during the 18th and 19th centuries and the 
history of quilombos, which were settlements created by escaped slaves. At the time, 
quilombos were located throughout Brazil with some even having indigenous 
populations living within them as well (Levine & Crocitti, 1999:122). In these settlements 
the formerly enslaved had even managed to maintain a significant amount of autonomy 
as well as various aspects of their cultures such as languages and religions only to be 
violently repressed (Reiter, 2011:156-7). 
Predictably, inequality has also existed along racial lines, despite the often 
repeated myth of Brazil being a ‘racial democracy’ (Freyre, 1987). In fact, James 
Holston and Teresa Caldeira (1998) have described at length the racial disjunction in 
Brazilian society and citizenship, despite progress such as the abolition of slavery in 
1888 (1998:263). These and other changes were unfortunately only to be accompanied 
by setbacks, such as the creation and enforcement of vagrancy laws, that unsurprisingly 
targeted the poor, migrants, women, the unemployed, and blacks. In this way, the 
vagrancy laws could be seen as an enforcement and exclusionary sorting mechanism 
like turnstiles, dividing and persecuting the population, in favor of the consolidation of a 
society with turnstiles. From records of the House of Detentions in Recife, Martha 
Huggins also found that for many Brazilians the transition from slave to vagrant signified 
little more than a change in words. Laws against squatting were also strongly enforced 
as well as laws targeting people who led lives that weren’t “honest and un-offensive.” 
The poor, blacks and women were especially targeted and housed in ‘agricultural 
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schools’ and beggars asylums constructed with government support through an alliance 
between urban and rural elites which reified societal turnstiles (Huggins, 1985:126).  
These weren’t the only barriers. Holston (2011) uncovered at length that, in 
addition to vagrancy laws, actions were taken to limit and prevent political participation 
from the same undesirable classes of people such as literacy requirements, and income 
limits. Many had argued and worked furiously in favor of this exclusion. At the time, a 
government official once said that they must ensure the exclusion from participation in 
government and political affairs of “the henchman, the ruffian…the certified dead, the 
phantom, the beggar, the fósforo, the illiterate, the slave, all these products of the 
extensive social misery to open space to patriotism, enlightenment, independence, 
fortune, and experience” (Costa Porto, 2002:100 as cited in Holston, 2001:100). In other 
words, a feeling existed amongst the powerful that most people needed to be forcefully 
excluded and others molded into model citizens for the sake of modernity and the 
maintenance of a particular social order. Unfortunately, these attempts were successful. 
For example, for much of the 20th century, more than half of the population was 
restricted from voting because of these draconian measures, and at some times it even 
reached levels as high as 85% (Holston, 2011:100-1). 
Conditions remained the same as Brazil’s monarchy came to an end. With the 
military stepping in to take control and through alliances between elites it became a 
republic in 1889. This marked the beginning of a tradition of the military stepping in to 
politics, to restore and maintain the status-quo in favor of the new republic’s motto, 
‘ordem e progresso’ or ‘order and progress.’ However, looking at this history one can 
see that it was for the order and progress of a few, rather than the many. For example, 
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“at the beginning of the republic, it denied education as a citizen right and used literacy 
and gender to restrict political citizenship. In legalizing such differences, it consolidates 
their inequalities and perpetuates them in other forms throughout society” despite being 
inclusive (Holston, 2008:7). 
As revolutionary tendencies started to grow throughout the region at the turn of 
the century, they similarly began to spread in Brazil and labor began to organize. 
However, the politics of the new republic were dominated by the military and what 
became known as the café com leite alliance between land-owning elites. After a 
military coup and with this elite’s backing, Getúlio Vargas came into power in 1930 with 
plans to create an Estado Novo, or New State. Exclusion unfortunately continued and in 
many ways was promoted during this period. The “Estado Novo regime vigorously 
suppressed and streamlined labor organizing and associations that focused on ethnic, 
racial, or otherwise potentially divisive loyalties in the name of an all-
embracing…suffocating nationalism projected and sold to the public as the only way to 
be Brazilian” (Reiter, 2011:158). It was also leading up to and during this period that the 
‘myth of racial democracy’ dominated. This coincided with government and elite 
investment in eugenics as a means of social control and suppression of African culture. 
In fact, in conjunction with this policies informed by ideas of ‘whiting-out’ and ‘perfecting’ 
non-whites encouraged miscegenation (Reiter, 2009:37-41). 
The second half of the 20th century would be an increasingly turbulent time. 
“From 1946 to 1964, factions in the armed forces with close ties to civilian sectors 
frequently interfered in politics and showed little hesitation to use force. Thus, important 
political actors did not respect the established institutional rules, sought to overturn the 
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results of elections, and applied their special power capabilities in ways that violated the 
democratic principle of political equality” (Weyland, 2005:94). One of the most infamous 
examples of this tendency and/or trend was the coup against João Goulart, who among 
other things sought to create some greater equality through expanding education and 
social programs only to be quickly overthrown (Skidmore, 1999:155). This was followed 
by a particularly dark period, similar to numerous neighboring countries, as many fell 
under the rule military dictatorships, resulting in large numbers of ‘disappeared’ peoples 
and violence against all those who were deemed a threat to the established order and 
labeled ‘subversives.’ The dictatorship viewed the peripheries and poor neighborhoods 
as potential breeding grounds for resistance. As a result of this paranoia, the military 
carried out large scale evictions and destroyed many of their homes (Davis, 2006:108). 
During the 20th century urban planning often involved the expulsion of poorer 
communities from city centers and the destruction of their homes which were seen as 
conducive to lower class organizing (Holston: 2008:160) as part of a “bio-moral agenda” 
that enforced proper living (Reiter, 2009:157). 
As the Cold War came to a close, most countries in Latin America transitioned 
from military rule to democratic regimes. In Brazil, military rule ended thanks to 
organizing by activists and communities within Brazil such as demonstrations and 
strikes as well as human rights campaigns by Brazilian immigrants and exiles living in 
the United States (Green, 2010:299). This would ultimately culminate in the creation of 
a new constitution in 1988, with civil society actively contributing through a directly and 
popularly elected assembly (Holston, 2008:252). However, this period also marked the 
beginning of a period of neoliberalism. Generally speaking, “along with the rapid 
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opening up of the economy, this produced not only an intense concentration of income, 
loss of formal employment rights for workers and rising unemployment, but also the de-
industrialization of much of the continent” (Sader, 2011:21). In Brazil, this was seen with 
President Fernando Collor de Mello, who was eventually impeached, and the 
succeeding government of Fernando Henrique Cardoso. During this time, the Worker’s 
Party in Brazil was also gaining popularity and on the rise. The MST, which today has 
worked with the Popular Committees, had also formed and began occupying unused 
land for people who needed it, mostly in rural areas. 
Cardoso, though more of a centrist, generally followed a path consistent with the 
Washington Consensus and privatized many industries as well as cut social spending in 
order to control inflation and deal with the country’s debt, emphasizing the stabilization 
of the economy under what was known as the Plano Real. (Castro & Carvalho, 
2003:479). Though he did also create and expand social program in other areas. During 
this time significant efforts also began to be made in order to advertise Brazil as a safe 
tourist destination and hub of investment that had broken with its past of high crime and 
inequality and against its image of diversity and hedonism, consistent with a ‘tropicalist’ 
discourse, with the help of a complex alliance between big business, governments 
officials, and evangelical religious groups (Amar, 2013:82-6). While economic stability 
was achieved, persecution and oppression of the poor continued. This was most clearly 
seen with the infamous Candelária Massacre in 1993 that involved police opening fire 
on homeless children, killing eight (Amar, 2013:49) in a complete and violent display of 
the continuation of problems despite the new 1988 Constitution and some progressive 
programs by Cardoso. From this example alone it was clear that catracas continued to 
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exist and particular groups of people continued to be regarded as in many ways 
disposable or undesirable, like in the past. 
During this period the Worker’s Party began to gain significant support, ultimately 
winning the 2002 elections. The election of Lula brought hope to a lot of people in 
Brazil. This was largely due to his history of organizing, but also because of his own 
personal story. He came from an ordinary family in Brazil, and was therefore unlike the 
usual member of the government, who would have typically come from an elite family. 
Because of this, an intensely emotional connection and a sense of pride formed 
between Lula and the electorate who finally saw an ordinary person holding office and 
being able to ‘overcome’ society’s turnstiles and become successful in a national 
election. “Lula won because Brazilians recognized in this common aspect of 
achievement the best possibility for remaking a nation rotted by the convergence of 
great wealth and grotesque inequality” (Holston, 2008:6). For many, the possibilities for 
the future of Brazil seemed endless. 
Since the PT gained power, there have been many changes. Lula’s campaign to 
end hunger in Brazil, efforts to expand gender equality and increase women’s presence 
in government, and the social support system of Bolsa Familia (an expansion upon 
efforts at social programs created under Cardoso) have been positive (Watts, 2013:1). 
In ten years the percentage of children attending and enrolled in school has gone up to 
about 70% from 40% and the percentage of Brazilians living in situations of extreme 
poverty has decreased from 8.8% to 3.6% since 2002 (Watts, 2013:1). Additionally, 
recent reports from the Economic Commission on Latin America and the Caribbean 
(ECLAC) show that within the past decade or so, maternal mortality, infant mortality, 
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unemployment, and poverty have all steadily, and in some cases sharply, decreased 
(ECLAC, 2013). Since “2003, poverty has been reduced by over 55% from 35.8% of the 
population to 15.9% in 2012, [in that same period] the number of people covered by 
Bolsa Familia benefits increased from 16.2 million to 57.8 million”(Weisbrot, Johnston & 
Lefebvre, 2014:3-4). Life expectancy in Brazil has also steadily risen to 73.8 years in 
2012 from 62.5 in 1980 (UNDP, 2013:8).  
Despite these positive changes and the hopes that many had for greater 
inclusion and equality, not everything has changed or improved. Coming from many 
different sectors of society, a so-called alliance of ‘losers,’ elected Lula on a campaign 
against the exclusion associated with Brazil (Saad-FIlho & Morais, 2014:228). While 
many changes and actions have been taken since then, the protests in June 2013 
showed that the situation was not as good as some had thought despite the PT being 
re-elected. For example Eliane Cantanhêde (2013), a columnist in Brazil explained that 
“it all seemed so wonderful in the Brazil[ian] oasis, and suddenly we are reliving the 
demonstrations of Tahrir Square in Cairo, so suddenly, without warning” and she asked 
how “from paradise, we have slipped at least into limbo. What is happening in Brazil?” 
(Romero, 2013:6). In fact, why is it that recent movements feel so strongly that Brazil 
has continued to be a country of turnstiles? 
 Since, the gaining of power of the Worker’s Party many things have remained 
unchanged. For example, before his election Lula “released a document entitled ‘Letter 
to the Brazilians,’ in which he pledged that, as president, he would keep to all the 
previous government’s financial commitments. There would be no renegotiations of the 
external debt, nor any regulation of the movement of finance capital” (Sader, 2011:54). 
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This has been seen with plans to construct dams, which not only negatively affect the 
environment but indigenous and rural communities as well (Motta, 2013:17-18). In 
addition to this, much of this ‘development’ will require significant government 
investment and spending, which in the case of petroleum is an estimated $500 billion 
(Zibechi, 2014:6). Furthermore, agricultural exports like soy, beef, and sugar have 
grown tremendously, gaining profits in the billions and in many instances placing Brazil 
as one of the global leaders in each industry (Burbach, Fox & Fuentes, 2013:130). It is 
not necessarily the case that there have been absolutely no improvements made during 
this period or that all programs and attempts at change have had bad intentions; 
especially with regards to the PT. However, it does seem to be the case that certain 
achievements have continued to be accompanied by setbacks as well as the 
maintenance and reaffirmation of a status quo that is exclusionary. 
Firstly, Sara C. Motta (2013) has pointed out that certain policies such as the 
Bolsa Familia, have in some ways served as methods of policing the lower and popular 
classes rather than truly challenging systems of inequality, as a sort of repetition of the 
catraca-type practices of the past. For instance, she stated that “whilst reducing 
absolute poverty, [they also served as] rather disciplinary social policy mechanisms 
which maintain the fragmented and individualized relationships of the informal popular 
classes with the state” (Motta, 2013:4). Similar trends have been observed in other 
areas.  For example, Bernd Reiter (2009) through investigating education programs 
found that beginning in the Vargas era, as public schools became more accessible to 
the lowers classes the upper classes generally abandoned them. Since then he found 
that they lack community voices, are largely in stagnant condition, stigmatized as being 
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for the poor, and often led by local elites that treat the situation as one of ‘civilizing’ 
others even despite improvements since Lula’s election. He found similar trends 
through programs such as participatory budgeting which while being successful in Porto 
Alegre likewise had the effect of reproducing existing social hierarchies in other areas 
(Reiter, 2009:66). 
In addition to this, corruption still plagues politics. This was most notably seen 
with the major scandal known as the ‘Mensalão.’ This was a famous scandal that 
occurred when Lula was in power. It involved and implicated many members of the 
government, especially PT officials in vote-buying schemes. The Rousseff government 
has also had its share of corruption scandals since then, involving corruption and claims 
of misuse of funds (Azzi, 2014:94). For this reason, there is once again more reason for 
movements to view the government as part of the problem, and in many ways as a 
sustainer of inequalities and producer of ‘turnstiles.’ In fact, the persistence of corruption 
and the TV-like drama of the court room in these circumstances have led the public to 
describe them as a spectacle that ends in “pizza” rather than anything else, further 
demonstrating a certain lack of confidence (Holston, 2008:287). 
The corporate media has also in recent years proven itself to be problematic as 
well. This is was seen with inconsistent reporting during the June 2013 protests, where 
they initially described protesters as criminals, then came out in support of them and 
against the government (Fonseca, 2013:16-18). Moreover, recent years have 
demonstrated how much the media is connected to both capital and the government, 
further discrediting their programming and legitimacy as a source of information. For 
example, “a great part of those awarded radio and television concessions are also 
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formed by politicians—about 30% are senators and 10% representatives. In other 
words, economic power not only coincides, but also collaborates, in flagrant complicity, 
with the institutional political power” (Fonseca, 2013:15). This makes it even more 
apparent as to whose benefit they are interested in, which explains why they would 
originally label protesters as criminals. It also can help to shine a light on how they 
conduct their reporting in terms of who they may be quick to characterize negatively. 
These are the reasons Midia NINJA began to report on events themselves. It was in 
those moments in June that, "TV stopped being the only source of information. It went 
to being just one more, and under suspicion" (Fraga, 2013:10). This lack in legitimacy of 
the media is echoed by the movements themselves. For example, one of the protesters 
explained that, “people go to the streets and see one thing, and then they go back home 
and see another in media's coverage. They began to perceive that the traditional media 
changed their views to suit their best interests, in more or less veiled ways. People don't 
see themselves there, in the mass media's very editorialized stories" (Fraga, 2013:3). 
Such a description demonstrates again the existence of a growing understanding of 
existing inequities and divisions. 
Another example connected to Brazil’s persistence as a country with turnstiles is 
the ongoing preparation for the World Cup and Olympics, which is why it was a key 
cause of the June Uprisings and concern of the Popular Committees. The Brazilian 
government has spent an incredibly large sum of money on the games, amounting to 
$12.5 billion on the World Cup alone (Barron, 2013). Another issue is the cost of the 
games in terms of tickets, which are much higher than other international games. This 
makes the games once again another clear example of the persistence and prevalence 
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of turnstiles, literally in the sense that people have to pay to go as well as for its 
preparation which will largely be for the benefit of business and at the expense of the 
lower and working classes. In addition, the unusually high ticket prices has the effect of 
further shutting out large sections of the population from being able to participate. For 
instance, “the tickets are far more expensive than previous World Cup’s: Categories 1, 
2, and 3 are priced at $203, $192, and $112, compared to $126, $75, and $57 in the 
2006 World Cup in Germany and $160, $120, and $80 in South Africa, 2010” (Zibechi, 
2013b:15). 
Additionally, preparation for the World Cup and the Olympics has in numerous 
instances revealed the fact that in many ways politics remain the same in Brazil and that 
many inequalities still exist. This is despite the passing of the City Statute in 2001 which 
is supposed to incorporate the ‘right to the city’ and pro-poor planning into federal law. 
For example, in order to prepare for the Olympics games an estimated 19,000 families 
will face eviction and the numbers continue to rise. In fact, some people have gone as 
far as calling such actions and policies a form of ‘social cleansing’ that prioritizes foreign 
investment and capital (Gibson & Watts, 2013). For this reason the Popular Committees 
for the World Cup and Olympics came out with their report entitled, Megaeventos e 
Violações de Direitos Humanos no Brasil (2012). It discusses at length the problems 
facing people, particularly residents of areas that are of interest for speculators and 
investors. This demonstrates the true cost of the games and the ways in which they are 
having deeply detrimental effects on the population and the environment. They explain 
how they see the government “mobilized toward ‘cleansing’ public properties of popular 
housing settlements and delivering these properties to real estate developers, all in the 
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name of ‘viability’ of the events” (O Comitê Popular da Copa e Olimpíadas, 2012:5). 
Once again, one can be reminded of the negative side of what is done in the name of 
‘ordem e progresso’ in the present as in the past. 
The report goes on to explain the creation of ‘cities of exception,’ whereby 
policies are made to create and decipher between what they label as ‘more-than-equal 
citizens’ such as investors, government officials, and corporations who get perks and 
privileges from the plans for the World Cup and Olympics at the expense of the majority 
of the population which goes beyond the usage of public funds (O Comitê Popular da 
Copa e Olimpíadas, 2012:5). In this sense, the preparation for these games and the 
State itself are functioning as both producers of hierarchy and exclusion rather than 
being in any way a source of inclusion and have in effect made sure to preserve 
conditions that are conducive to capitalist accumulation. The events are additionally 
serving as turnstiles because after ‘sorting’ through the population, they privilege some 
not only with the exclusion of others but also at the direct expense of others, which is 
often their livelihoods and in some cases their lives. 
One of the more symbolic examples of this type of behavior has been the 
eviction of indigenous peoples from the Museum of Indigenous People in Rio de Janeiro 
to make way for the construction and further modernization of the world famous 
Maracana Stadium. The former museum was located at the edge of the stadium and 
had become a residence for members of the Indigenous community in Rio de Janeiro 
who squatted there and used it as a cultural center for the local community. 
Unfortunately, it posed a problem for business interests “who wanted to knock down a 
graffiti-covered eyesore and modernize the area” (Watts, 2013:3). As a result, they were 
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forcibly evicted after a long stand-off between police and residents and plans to destroy 
the center and make way for ‘development’ have continued, a substantially hefty fee for 
a sports event that will only last several days. 
Another example of such violence and oppression was the Massacre do 
Pinheirinho, or Massacre of Pinheirinho. Pinheirinho was a community of over 1,000 
poor families living on contested yet uninhabited land for several years in an area of 
São Paulo. For some time, the residents had been struggling with authorities for 
permission to remain there. In June 2012, despite having still been in the process of 
discussing the issue, the military police came without warning and forced people out of 
their homes. These brutal and unjust acts resulted in the destruction of the area and the 
government providing temporary housing and/or relocating some of them. An activist 
working in support of the evicted families described how “the tents built by the city 
government, therefore, were traps to agglomerate and assault defenseless families who 
have been occupying the Pinheirinho for seven years” (Garcia, 2012:9). In this case, 
turnstiles took the form of bulldozers, sifting out those who could not meet certain 
conditions, in a sense the new casualties of modernity and ‘development.’ Actions like 
this have been labeled as “accumulation through dispossession” whereby the state, 
acting in accordance with the values of capitalism and profit, either directly or through its 
policies, deprives populations of their resources in order to increase the concentration of 
wealth in the hands of a select few (Harvey, 2003:145). In this case, the residents of 
Pinheirinho were robbed of their land and livelihoods for the benefits of speculators and 
corporations eager to turn a profit. 
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These development projects not only have the consequence of harming the 
population through evictions in favor of ‘progress.’ They have also put residents and 
neighborhoods at risk from their impacts on the environment. For example, the Popular 
Committee report discovered that in one area of Porto Alegre alone “36 families suffer 
daily risks of accidents and flooding created by the ongoing renovation work on the 
Beira Rio stadium. The families were resettled there in 2007 after being evicted,” 
(Comitê Popular da Copa de Olimpíadas, 2012:11). From such an example, it can be 
seen that the state is continuing to work against various sectors of the population 
despite whatever effort at change and is perpetuating the existence of turnstiles. 
In fact, in addition to the general disgraceful act of evicting the poor from their 
homes to make way for sports events, these events also highlight certain problems and 
practices that continue to plague the country. This is seen through the continued 
militarization of poorer areas, criminalization of and intimidation against the poor, and 
finally police violence and corruption. This is demonstrated most clearly in what they 
label as ‘resistance killings.’ This is when police units invade poorer areas, under the 
claim that they are clearing areas of drugs or maintaining security while also often 
invoking the argument of supporting development (in preparation for the World Cup for 
example), where they often murder residents asserting that they were acts of self-
defense (Holston & Caldeira, 1998). This sort of situation is often referred to as a 
‘resistance killing’ and serves to malign victims of police violence as guilty perpetrators 
and excuse any questions or suspicions of police misconduct. Sadly, “the Rio and São 
Paulo police have together killed more than 11,000 people since 2003. In the state of 
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Rio, alleged ‘resistance killings’ by police reached a record high of 1,330 in 2007” 
(Human Rights Watch, 2009:1).  
Unfortunately, occurrences such as these have continued and in many ways 
increased in recent years. This is largely due to the creation of the controversial 
Unidade de Polícia Pacificadora, or Police Pacification Units (PPU) in 2008. State 
forces have invoked security concerns and protection for people with these plans as 
they serve to rid various areas of crime, which of course means the militarization and 
complete surveillance of poorer areas, in a way a complete expansion and penetration 
of the panopticon of the state apparatus into communities as they live under a state of 
sustained occupation. The evidence however, has shown such policies to be plagued 
by corruption and to be very different from ‘saving’ and ‘protecting’ populations in 
danger. “After fatal shootings by police, officers routinely manipulate, disrupt, or fail to 
preserve evidence that is vital for determining whether or not a killing was lawful” 
(Human Rights Watch, 2009:53). This type of behavior draws attention to another trend 
known as ‘false rescues.’ “False ‘rescues’ occur when police take the corpses of their 
shooting victims to hospitals and, in the process, destroy crime scene evidence and 
hinder the capacity for forensic analyses. Police sometimes also remove or fail to 
safeguard these victims’ clothing, which can provide vital clues regarding the 
circumstances of death” (Human Rights Watch, 2009:53). 
 The persistence of this injustice and these ‘false rescues’ was once again seen 
recently. In March 2014, a horrifying scene would unfold on a congested road in Rio. 
Video recorded by witnesses driving on this road, showed the body of a woman being 
dragged out of the back of a truck driven by police. The woman, Claudia Ferreira da 
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Silva, was a 38-year-old mother of four who was an ordinary hospital worker. As she 
began her long commute to work, she found herself in the middle of a shoot-out 
between police and so-called criminals and was shot. Initial reports by the media of 
course, maligned her as a possible criminal (BBC News, 2014:10). Shortly after, it 
seemed the story changed. The police, consistent with the ‘false rescue’ narrative 
claimed they were transporting her to the hospital—that, ‘they were saving her’ 
(Canineu, 2014:4). Though charged with murder, it was uncovered that the “three 
officers were responsible for at least 69 on-duty killings since 2000. One of them is 
recorded as having been involved in 57 separate incidents leading to 62 deaths that 
were registered as resistance killings (J.H., 2014:4). 
These problems point to a persistent problem throughout Brazil’s history which is 
the existence of turnstiles when it comes to justice and the armed forces. This has not 
only been the result of an authoritarian legacy associated with them but also institutional 
weaknesses that have failed to serve the public, such as mechanisms and processes to 
deal with police corruption (Costa & Thompson: 2011) and legislation and policies that 
are often manipulated by and serve the interests of the powerful (Holston: 2008; Reiter: 
2009). For example, it is standard procedure that military police be investigated by their 
peers rather an independent entity in cases of suspected abuse/misconduct. 
Furthermore, the in recent years the UN Human Rights Council has even questioned 
the reliability of government data on police killings and violence because “evidence 
suggests that incidents are being classified under different statistical categories in order 
to demonstrate a reduction” (2012:7). 
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For this reason there is a significant feeling amongst the public that “impunity 
reigns and that the courts cannot arbitrate social relations in ways that would impose 
sanctions on the offenses of the powerful and the agents of the state” (Holston, 2008: 
288). For example, this dissatisfaction is further demonstrated by the fact within the first 
three years of its existence the Ombudsman Office in Sao Paolo alone received over 
30,000 complaints (Holston, 2008:286). In fact, recent legislation regulating protests 
since the Brazilian Spring have demonstrated these types of problems even more, as 
they malign protesters and stifle activism while simultaneously protecting misconduct of 
state forces, by not requiring police to be identifiable to the public for example (Schwartz 
et al, 2014:294). What is even more troubling, is the usage of pay raises in honor of the 
international games, known as the Bolsa Copa and Bolsa Olimpica, as the primary 
means of encouraging good police behavior (Human Rights Council, 2010:12).   
It is for these very reasons that many of these movements are generally looking 
at the state and other institutions of power, such as political parties and the corporate 
media with contempt.  They also tend to reject an orientation that looks towards them 
for solutions while simultaneously developing a clear recognition of the ways in which 
turnstiles exist within their lives. Many of them are not seeing these institutions or forces 
as the place for change but as problematic to their ethos and goals, opting to create 
change themselves in ways that have the effect of breaking with the reproduction and 
maintenance of these problems. Additionally, they are removing, overcoming, and/or 
bypassing that which serves to sustain these inequalities and the conditions for their 
reproduction. 
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Chapter 3: Understanding the Movements 
Since the Brazilian Spring, many people have tried to understand the current 
movements. However, much of the focus of recent analysis of the protests has been 
placed on the narrow issue of a lower bus fare in its most simple form and the few days 
in June or in the case of the 2014 World Cup protests on issues of government 
spending, without discussing the actions that are occurring regularly, the movements 
involved, or the history of organizing and resistance that existed before the June 
demonstrations. In addition to this, people have not if at all paid sufficient attention to 
the new tactics, trends and alternatives that are creating significant changes and which 
go much further than the numerous days of mobilizations and protests which has had 
the unfortunate effect of maintaining and reproducing a very rudimentary understanding 
of what is happening and being created by the movements themselves. 
For example, James Surowiecki (2013) concluded that the demonstrations and 
recent movements were mainly the result of “middle-class militants…demonstrating the 
basic paradox of economic growth: as people do better, they are often less content, 
because they expect more” (2013:4). In other words, Brazil was fine except for some 
problems that the middle class had with the quality of services such as public 
transportation and the spending of their tax money. This in a sense makes it seem as if 
the demonstrations and recent events are not only led by but exclusively involve the 
middle class. This is inaccurate because in addition to students, there was a large 
presence of “the organized working class, public sector workers, left militants, peasant 
and indigenous communities, youth, and despite Bolsa Familia, the informal sectors” 
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(Motta, 2013:34) at the demonstrations and also conflicts with the ways the movements 
identify themselves. 
Unfortunately, even those who had in some ways recognized the transformative 
potential of the demonstrations and the groups involved, came to the conclusion in their 
aftermath that the only way to achieve various demands and possibilities was for groups 
to focus on a particular issue or so-called ‘outcome-oriented politics,’ in this case bus 
fare, in order to accomplish anything or risk failure (Ortellado, 2013). Therefore, the 
government’s agreement to halt the bus fare hike was seen as a fulfillment of the 
movement’s concerns and a success, as if the only issue was the maintenance of the 
status-quo and that cooperating and working with the state and its institutions should be 
a priority. Because of this, others had framed the discussion on how the movements 
could better position themselves and connect with the state in order to get their 
demands met, which completely ignores and more or less rejects the anti-authoritarian 
tendency of the movements while additionally failing to realize the changes that these 
groups are creating in their own lives and through their own practices and actions 
without the state and outside of traditional institutions (Saad-Filho, 2013:664). Another 
problem with this is that it puts hope and the possibilities for change in the hands of the 
state and designates it a locus for change and fails to acknowledge its violence or its 
tendency to preserve and maintain the conditions that create ‘turnstile’-type relations 
and situations. While views on that state and how to interact with it varies amongst the 
population, many of the more recent movements tend to outright reject a state-oriented 
approach. 
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Other people have also misunderstood these movements. For example Gearóid 
Ó Colmáin (2013) argued that the demonstrations are largely the result of anti-
government forces working with the right-wing opposition and multi-nationals to 
undermine reforms. To justify these arguments he points to the infiltration of right-wing 
parties into the movement and demonstrations within days of their start, which in a way 
served as a force eager to destabilize the situation and increase the de-legitimization of 
the government because of its more left-leaning policies. He even goes as far as 
suggesting that there is US and Western influence, saying “the process of 
destabilization currently underway is part of Wall Street’s final push for hegemony in a 
country that has moved closer to Russia and China and whose fiscal policies have 
pulled it away from Wall Street and its ‘free trade’ agenda” (Ó Colmáin, 2013:9). This is 
important because it does point to the fact that right-wing groups did try to manipulate 
and take advantage of the situation in various instances for political gains, but they 
clearly do not represent recent movements themselves. 
Another problem is the continued focus on the few days in June or those during 
the World Cup which in a way, like the state-centric approach, disregards or makes 
invisible the years of organizing done by the various groups involved in the protests. 
Additionally, it also fails to put them in historical context and recognize that they have 
emerged from a history of challenging and resisting barriers, inequality, and oppression 
in the country beginning with the early days of colonialism only to continue during recent 
years. Together these descriptions and various analyses fail to recognize what is really 
happening on a deeper level and everyday basis and only provide part of the picture, or 
an often inaccurate one, by limiting their analyses to protests and demonstrations, in a 
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sense privileging these actions while undermining the quotidian actions, creations and 
tactics by the very groups that are organizing or the significant role that territory and/or 
space has played. Beyond these more public displays of resistance such as the days of 
the Brazilian Spring lie what James C. Scott (1992) has referred to as “hidden 
transcripts.” In response to such open resistance, he states that “the acts of daring and 
haughtiness that so struck authorities were perhaps improvised on the public stage, but 
they had been long and amply prepared in the hidden transcript of folk culture and 
practice” (Scott, 1992:225). In other words, acts of resistance are not limited to the more 
visible manifestations, such as protests and marches, but exist in the everyday. They 
are also not simply spontaneous eruptions in the narrow sense, as spontaneity surely 
exists, but exist in a more complex manner. In bypassing the ‘hidden transcripts’ and 
only looking at particular moments one replicates a sort of top-down approach rather 
than one from the bottom and consistent with the practices and ethos of the 
movements. 
However, by focusing on the work of a few significant groups or movements 
within the greater ‘movement’ in Brazil and what they are doing on a deeper level, 
specifically the Free Fare Movement, O Comitê Popular da Copa e Olimpíadas (The 
Popular Committee for the World Cup and Olympics) and Mídia NINJA, a clearer 
conception can be established as to what in fact they are doing and the potential 
challenges they face in order to help establish a better understanding that is in 
accordance with the very movements rather than be state-centric or hierarchical in its 
practice. “In the analysis of movements, this implies focusing less on forms of 
organization and codes of mobilization and more on social relations and territories—to 
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look at the flow and circulations, not the structures. This brings new concepts like 
autonomy, culture, and community into focus” (Zibechi, 2012:209). Attention needs to 
be put on the practices, tactics and creations of the movements. Consequently, it is 
here that an analysis can serve to “illuminate” rather than serve as a “gatekeeper of the 
status-quo” by “engaging in solidarity” with the movements themselves (Motta, 
2009b:31). Sara Motta further builds on and outlines this approach in accordance with 
Raul Zibechi by recognizing the importance and necessity of looking at “place, 
subjectivities and social relations” (2009:31). It is in this way that what is being 
produced, created, and transformed becomes more clearly visible and fully appreciated. 
Additionally, in this way the same mistakes committed by both those who have criticized 
and/or misunderstood the movements as well as those who couldn’t understand or were 
surprised at the outbreak of demonstrations can be avoided and circumvented.  
The movements in Brazil are in fact part of a growing trend, movement and 
culture that is united in its suspicion of and contempt for traditional institutions and 
structures of power such as the state, political parties, and the media. This is the result 
of the various issues that have been highlighted and discussed with regards to the June 
protests, the demonstrations during the World Cup, and events in recent years as well 
as throughout Brazil’s history which have shown these institutions and actors to in a 
sense be either sustainers or producers of inequality and exclusion. It is for this reason 
that the movements are cognizant of turnstiles within their everyday lives and society.  
As a result, they are developing practices and ways of living which get to the root of 
these problems in order to remove circumvent and dismantle the turnstiles which exist. 
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Chapter 4: Jumping and Removing Turnstiles: New Alternatives and Practices 
As can be seen, the movements in Brazil are fighting against a life with turnstiles 
in favor of one without them. But what are they doing in order to achieve and create the 
‘life without turnstiles’ that the Free Fare Movement and many others speak of? The 
answers to these questions lie in their practices, the spaces they are creating, the 
territories they are reclaiming, and finally the relations they are making that all run 
counter to those which produce turnstiles and the conditions that reinforce and sustain 
them. Looking at the movements in this way serves to truly “illuminate” them and is 
crucial for understanding how other worlds and lives are being created (Motta, 
2009b:31). Together they are all connecting, coalescing and nurturing one another to 
produce a rich mosaic of alternatives that is the ‘other’ world. Rather than ‘demanding 
the impossible’, they are confirming the possibility of alternatives through processes of 
collective autoconstrução, or self-creation (Holston, 2008:6). They are also doing so in a 
way that is what James Holston (2008) has described as a form of “insurgence.” He 
states that “insurgence describes a process that is an acting counter, a ‘counter-
politics,’ that destabilizes the present and renders it fragile, de-familiarizing the 
coherence with which it usually presents itself. Insurgence is not top-down imposition of 
an already scripted future. It bubbles up from the past in places where present 
circumstances seem propitious for an eruption. In this view, the present is like a bog; 
leaky, full of holes, gaps, contradictions, and misunderstandings. These exist just 
beneath all the taken-for-granted assumptions that give the present its apparent 
consistency” (Holston, 2008:34). In fact, he employs the term to describe the type of 
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organizing that began during the second half of the 20th century, helping to bring down 
the military dictatorship and continuing up until today. 
To begin to recognize what is happening, it is first important to look at the various 
actions being taken by the groups themselves. One of the practices that these groups, 
such as the Popular Committees and the Free Fare Movement, are taking part in that is 
helping to remove the catracas from their lives as well as break with processes that 
reproduce them are popular assemblies. These are regularly organized and practiced 
by many of the groups based on common notions of horizontalism. The popular 
assemblies, which discuss important issues such as bus fares, evictions and police 
repression, provide a place for the movement’s participants to create a space that is 
free of catracas. For example, a recent assembly called “Fala Vidigal” was organized to 
deal with and spur discussion on the topic of gentrification in Rio de Janeiro as a result 
of preparations for the World Cup and involved neighbors of a community that was 
directly affected by the plans for the event (Nileshwar, 2014:2). The space created is 
free of turnstiles in the sense that it serves as a place for people to discuss their 
concerns freely with each other, especially those which are not being attended to or 
discussed by the state, and other institutions of authority such as the media. In this way 
it is the opposite of exclusion. 
This is also the case because by being based on ideas of horizontalism, an 
additional ‘turnstile’ is removed. Furthermore, they are organizing as a community and 
reconnecting with each other in favor of conviviality in a society that divides and 
separates them, reclaiming social relations that had been prevented, restricted and/or 
lost. They are treated as equals, treat one another as such, and develop a sense of 
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community and solidarity through these practices and by working through consensus. In 
this way it does not create nor reproduce hierarchical ways of relating and has the 
double effect of changing themselves as well. “The space of the assembly, as the 
holding of a space and opening of a territory for creation, is a key part of the new 
movements’ politics. The occupation and use of space by those in the movements, 
along with horizontal practices, is a part of what allows for the creation of these new 
revolutionary social subjects” (Sitrin, 2012:67). So in addition to creating new horizontal 
relations between people it similarly has the effect of creating new subjects, because 
through these processes the people gain more autonomy over themselves and become 
more active in their lives. This is a process that can be described as allowing for people 
to more directly become ‘protagonists’ in their own lives where they have consistently 
and historically been ignored and/or excluded, which has been a consistent problem 
throughout Brazil’s history (Sitrin, 2012:11). This effect, with respect to similar social 
movements around the world, has been described as a form of “new social 
protagonism” for these very reasons (Colectivo Situaciones, 2011). The creation of new 
subjects in these types of practices is also exemplified in the phrase, ‘O gigante 
acordou,’ which illustrates the changes that people are experiencing, not in the sense 
that they are only now aware of various oppressions or turnstiles but that they are more 
directly taking charge over their own lives then they have previously had or felt and 
sharing these feelings collectively with one another. 
 This is in connection with one other way that an assembly serves to achieve 
‘uma vida sem catracas’ on an even deeper level. The practice of assemblies based on 
horizontal relations is a break with the formal and institutionalized system of 
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representative democracy and other practices that distribute power unequally. Such a 
system of representation by its nature functions as a turnstile, in that it works by 
creating divisions between those who are elected and serve in government and those 
who are not. The very nature of representation requires the relinquishing of one’s 
autonomy and ‘protagonism’ to another. Furthermore, it creates situations and relations 
where there is an epistemic monopoly by designated leaders or sources of authority, 
which serves to sort and divide people between those who ‘know’ and those who ‘do 
not’ or those who have knowledge or opinions that matter and are worthy of recognition 
and those that do not. Sara C. Motta elaborates saying that “these social relations 
reproduce a series of fetishized relationships in which ordinary people’s creative 
‘powers to’ are transformed into other people’s ‘power over’ them. This disempowers 
them and creates relations of domination conducive to social reproduction as opposed 
to social change” (2009b:42). 
In other words, it does not serve to create real change or even establish or create 
an environment that is inclusive and egalitarian because by definition it does the 
opposite and reproduces these conditions, whereas the assemblies provide an 
opportunity for people to transcend that process, removing the ‘turnstiles’ that 
representation creates and produces, allowing for a more direct and egalitarian form of 
democracy. This also works to create additional changes because it aims not to 
reproduce hierarchy and there are no designated leaders or figures of authority. “The 
assemblies and the other forms of action are community social relations, of labor and 
organization, deployed in rural and urban areas. These are non-capitalist, non-
centralized, and self-articulated relations. This ‘other’ society that is set in motion also 
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has other relationships and other ways of organizing itself” (Zibechi, 2010:52). In this 
sense, the communities involved with the movements are changing what the state has 
often been maintaining and in many cases violently enforcing, as in the cases of 
evictions, surveillance and criminalization, by creating and building communities and 
cultivating a culture of horizontalism. 
These actions direct attention toward another practice that has recently started to 
grow once again. As mentioned, there has existed a history of occupying land and 
recuperating it by poorer communities. It was seen with the early quilombo settlements 
to the more recent actions of the MST on large plots of often unused land as an act of 
subverting procedures of land enclosure, consistent with capitalist accumulation. These 
acts usually consist of lengthy measures and struggles in order to stay on the land itself 
before they can even begin to live on it. Favelas themselves are a sort of reclaiming of 
land in that they are usually self-constructed by communities. However, in recent years 
a new variation of this sort of resistance has emerged. It has been described as a sort 
of process or trend of ‘flash favelas.’ Like with the MST, poorer communities are 
beginning to occupy unused spaces and land in order to recuperate it as a result of 
many families and communities being evicted and forcefully pushed off their lands, if not 
being violently targeted and monitored by police and military forces.   
However, what is interesting and different about these ‘flash favelas’ is that in 
addition to occupying the territory, communities are constructing whole neighborhoods 
in that space, with the help of groups like the Popular Committees and the Free Fare 
Movement. This process is not simply a recuperating of that which has been lost but 
also the production and creation of an alternative. This was most recently seen in the 
   
 
42 
 
case of the ‘community’ of Telerj, the former location of a telecommunications company 
in Rio, which had been closed down. Over the course of a few days numerous 
communities, many of whom had been evicted, began to quickly construct their own 
homes in the space as a direct act of recuperation and creation of community during the 
night. It was a defiant confrontation against the imposition of turnstiles. Unfortunately, 
the people were quickly evicted and the complex destroyed almost as soon as it was 
created (Pope, 2014:2-4).   
However, this is not the end of the story but rather the beginning, or perhaps it 
should more appropriately be seen as a continuation of resistance to the enforcement 
and creation of turnstiles. Despite the negative ending of the Telerj case, actions and 
practices such as these have continued. In fact, in addition to the ‘flash’ construction of 
neighborhoods on unused land, there has also been the taking over of other neglected 
spaces such as abandoned factories. A more recent and famous case is that of Nova 
Tuffy in Rio de Janeiro. A former factory that had been closed down for several years, 
Nova Tuffy, has now become the residence of a community of almost 2,000 residents, 
who now call the factory home. During the early months of 2014, evicted families and 
members of poorer communities simply moved into the factory and began to build their 
own homes, constructing a neighborhood for themselves (Sotos, 2014). After taking 
over the former workplace it has transformed into a living and working community. 
In addition to the construction of neighborhoods and communities, some people 
in these movements and marginalized communities, particularly those organizing with 
the Popular Committees for the World Cup and Olympics, have also begun to create 
museums and cultural centers to document and preserve the culture and history of their 
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neighborhoods, many of whom are under attack due to plans for the sporting events 
and other developmental projects. The museums display records but also serve as 
places for cultural production and recording, often changing and evolving in accordance 
with the needs and concerns of the communities in which they are located (Davies, 
2014). One other specific example of this is the movement for the occupation of a 
former center for political persecution and torture in Rio during the military dictatorship 
known as the Department of Political and Social Order of Rio de Janeiro (DOPS). 
Calling themselves O Movimento OCUPA DOPS, they are trying to occupy and gain 
community control over the former space to turn it into a living space of “memory and 
resistance” (O Movimento OCUPA DOPS, 2014). So this has the effect of documenting 
the histories of neighborhoods and reaffirming the presence of groups who have not 
only been excluded but who have also often been the target the state and capital. 
Another practice and/or trend that has emerged are rolezinhos. Rolezinho, 
comes from the Portuguese word ‘rolê’ meaning ‘to stroll’ or ‘to go out’ and it is basically 
a new phenomenon that has sprouted in recent years consisting of groups of urban 
youth, primarily residents of the poorer favelas, organizing social gatherings at 
commercial centers such as shopping malls. These practices have also been taken up 
by groups such as the Free Fare Movement. However, a rolezinho isn’t just a normal 
‘flash mob’ but has much more meaning. What is significant about rolezinhos is that 
they are also an additional way of removing turnstiles in space. In this sense, they are a 
challenge to what has been described as the prevalence of ‘apartheid cities’ in Brazil 
that have separated the lower classes from the upper classes, which has often been 
forcefully done through evictions as well as various other ways (Fonseca, 2013:13-14).  
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This is equally observed by Teresa Caldeira (2000) in analyzing Brazilian cities 
where she found a continuous trend of the upper class retreating from public spaces 
and contact with the lower classes into highly securitized homes. This has resulted in 
“cities of walls” where the wealthy live in “closed condominiums,” highly guarded from 
the world of the “dangerous classes” (Caldeira, 2000:259). These divisions reify the 
limits of where certain populations can acceptably go and reside and have been 
enforced by policies of increased securitization and militarization in recent years through 
the creation of the Police Pacification Units. This has especially been true in recent 
years in Rio de Janeiro where “[these] divisions hardened into new forms of 
discrimination and exclusion, as the border between the favela and the rest of the city 
was increasingly enforced through heavy armament. Rio’s elite retreated into close 
condominiums, private schools, and shopping malls guarded by private security; they 
fortified their apartment buildings and coveted armored vehicles and personal weapons” 
(McCann, 2014:11). It is for this reason that there is such a high amount of people in the 
upper classes using private helicopters, as previously mentioned. 
 As a result, the rolezinhos challenge and remove the turnstiles that exist within 
spaces and social relations in Brazil, which have been seen to have often excluded 
and/or criminalized the lower classes, effectively liberating them both. As many have 
noted, the presence of these youth in the formerly ‘exclusive’ shopping centers, 
represents a complete challenge to the fact that normally they are seen as criminals and 
not necessarily granted permission to be present in such areas, or at least not without 
being closely monitored (Viana, 2014:4-5). In this sense, they are pushing the boundary 
on where they can acceptably go. However, they are not simply occupying it for the 
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sake of shopping or consumption, but are actually additionally challenging the use and 
purpose of that space, thus transforming it. Like the popular assemblies, the rolezinhos 
have the effect of resurrecting a sort of modern-day agora that challenges the 
restrictions on that space as functioning simply for the interests of the upper-class 
consumer or capitalist accumulation, in favor of a turnstile-free space that is in favor of 
values that are inclusive, equal, and convivial (Sitrin & Azzellini, 2014:59). It also 
creates a situation ‘sem catracas’ in that it does not set limitations on where people can 
go, promoting free and unrestricted movement. 
What is also very interesting about the rolezinhos is the way in which they subtly 
yet aggressively confront and in some ways mock consumerist culture and class 
divisions. It is common that “participants in rolezinhos gather in large numbers in 
shopping malls to chant lyrics from songs that are part of a music genre called funk da 
ostentação, ‘ostentation funk,’ which glorifies consumption, brands, and especially cars, 
motorcycles and scantily clad women” (Timerman, 2014:2). They also function as a 
spatial confrontation and visual demonstration of class differences that exist within 
Brazilian society, despite any perceived progress, by putting on display the fact that 
certain places are not permissible to particular parts of the populations (Viana, 2014:4-
5). In this sense, it removes turnstiles while simultaneously exposing them, disrupting 
the maintenance and reproduction of exclusionary and alienating spaces.  
As a result of these practices, it is certain that the “youth from urban peripheries 
have begun to mobilize. For a time they will be criminalized and slaughtered, as is 
happening now. But at some point they may coalesce with other social sectors and 
create a powerful movement against the system” (Zibechi, 2014:24). Fortunately, this is 
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a process that is already happening as the Free Fare Movement and other groups have 
already adopted the practice of rolezinhos. Groups such as the Popular Committees 
and the Free Fare Movement are using the practice of rolezinhos to draw attention to 
particular issues, such as evictions and police violence, in addition to challenging spatial 
regulations. This is also yet another example of a change that is occurring within people 
where they seek to obtain greater autonomy over their lives, becoming protagonists 
while doing so. 
Similar to the defiant nature of the rolezinhos, another practice has emerged 
within these movements that are organized primarily, though not exclusively, by the 
Free Fare Movement. “One of the main events at any MPL (Free Fare Movement) 
protest is called a catraca popular in which passengers are encouraged to ‘pule uma 
catraca’ or jump over a turnstile” (Landesman, 2014:4). They serve a similar purpose 
but are in some ways even more of a literal and figurative challenge to ‘catracas.’ They 
are called catracas populares, because they basically consist of groups of protesters as 
well as ordinary people taking over, occupying, or simply organizing in bus stations, on 
buses, and in subway stations for the purpose of using them freely. In the process they 
collectively reject the act of paying to use such services, and in effect systems of 
exclusion and oppression, by jumping over or sliding underneath the turnstile, often to 
the tune of a chanting and supportive crowd cheering them to ‘pule uma catraca.’  
This has many functions. For one it unites people in a single rebellious and 
subversive act, enabling them to become ‘protagonists’ as was described with the 
assemblies. But it also has another function, which is uniting people in a shared social 
interaction and turnstile-free space and time. This manifestation also demonstrates and 
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symbolizes the notions of solidarity and horizontalism amongst these groups both in 
practice and feelings because they are organizing to remove the turnstiles for each 
other, not just themselves. It is through organizing together that they transcend and 
transgress the literal and figurative turnstiles of their lives. The participants “often 
appear at first cautious at the tumult; then curious about what is going on; hesitant to 
break the rules but then joyful in doing so. Many of them took out their phones to take 
pictures or videos of the protest before ducking under the turnstiles. This suggests that 
the catraca popular effectively encourages working citizens to think critically about their 
commute, and perhaps to recognize the political in the mundane urbanity of the 
everyday” (Landesman, 2014:8). This also has the effect of symbolically producing new 
subjects in the sense that it disrupts what Guattari and Rolnick (2008:53) have 
described as an “assembly line of subjectivity” in conjunction with turnstiles, producing 
new subjectivities that resist and transcend domination, subordination and hierarchy.  
People who are not even directly connected or active in the movements are even 
taking part. Together they are also working to remove the turnstiles from their lives and 
challenge what has oppressed them or often stood in the way of achieving this. This is 
most clearly seen for example in some of the flyers produced by the Free Fare 
Movement for catracas populares, which pay homage to Rosa Parks as one of the 
original ‘turnstile jumpers’ which even further demonstrates the historical significance of 
such actions and the relevance of race and class (Moll, 2013:1). This also illustrates the 
understanding and increasing recognition that a turnstile is a symbol of oppression and 
a growing refusal to accept such a thing. They are creating and acting in a way that is 
welcoming to one another and others in a very symbolic yet literal way. Frequently, in 
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addition to jumping and ignoring of the turnstiles, the catracas populares involve the 
physical removal of the turnstile itself. This has often ended with the turnstile being set 
ablaze and jumped over as a sort of ritual, signifying the assertion of horizontalism and 
a break with current and historic restraints that have often forcefully left people out. 
One other way that these groups are organizing and eliminating turnstiles, that 
are also similar the creation of community museum, are popular and alternative events. 
These have mainly been organized by the Free Fare Movement and the Popular 
Committees but have also been covered by Midia NINJA. For example, beginning in 
2013 the Comitê Popular da Copa de São Paulo has been organizing the Copa 
Rebelde dos Movimentos Sociais, or Rebellious Cup of Social Movements. This is an 
annual, free and community organized event that takes place in direct opposition to the 
exclusivity of games such as the World Cup. It is created for the communities and by 
the communities and functions horizontally (Comitê Popular da Copa de São Paulo, 
2013). The Popular Committees have also organized similar sporting events in other 
areas. For example, the Comitê Popular da Copa e Olimpiadas de Rio de Janiero 
organized the ‘Copa Popular Contra as Remoções,’ or The People’s Cup Against 
Evictions” in 2013 (Barros, 2013:1). The events are not limited however to sporting 
events. For example, during Carnaval 2014 in Belo Horizonte, the group Tarifa Zero 
Belo Horizonte organized what they called a ‘Carnaval Sem Catracas,’ offering free 
transportation and alternative cultural events during the official festivities of Carnaval, 
with the effect of creating inclusive events that ran counter to the official events (Tarifa 
Zero Belo Horizonte, 2014). 
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The production of alternative media by groups such as Midia NINJA has also had 
the same effect of removing catracas. By producing alternative media they, much like 
the practicing of the assemblies, are removing hierarchy from the equation and getting 
rid of the distinction between those who create media and those who receive it for 
instance. By being organized in this manner, they are transmitting their own messages 
to each other, through the coverage of important issues in a manner that allows for 
them to be connected. In this way “there is a link that blurs the separation between 
emissaries and receivers” (Zibechi, 2010:60). In other words, this is not a 
communication where one is a passive receiver of information like with corporate and 
traditional media that is generally an uneven exchange. In this way there is an 
exchange across a level plane. This challenges the epistemic monopoly that figures of 
authority have in other types of communication and breaks that division. This allows for 
people to become more active in the same way that assemblies serve to make people 
‘protagonists.’ For this reason, these types of media and communication practices have 
been found to serve as a means of egalitarian self-education much like the assemblies 
(Zibechi, 2010:61). This is also coupled with the fact that the members of Midia NINJA 
and the other alternative media sources live together and practice horizontal relations. 
In this way “communication appears more prominently as a form of community social 
relations, a body thick with multidirectional and simultaneous links, without center of a 
unified command” (Zibechi, 2010:61).  
Another group that is working with many of these groups is O Coletivo Projetação 
such as the Free Fare Movement. Its practices are incredibly unique and have similar 
effects in terms of creating spaces free of turnstiles. They are an artist collective that 
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puts artistic and informative projections on surfaces throughout cities in Brazil. What is 
interesting about these projections is that they often deal with overtly political issues. In 
many cases, they have projected statements regarding the period of the military 
dictatorship on buildings associated with institutions or corporations that colluded with 
military forces. They have also projected the phrases of the movement onto important 
buildings, such as ‘uma vida sem catracas’ or ‘Copa pra quem’. In other instances they 
have projected the faces and names of the victims of police violence onto public 
spaces, further demonstrating a growing existence of solidarity and emotional 
connections between groups which is further nurtured through such actions. This work 
is important because like the rolezinhos, it pushes the boundaries and restrictions 
placed on spaces and challenges authority, providing another medium for people to 
assert themselves. Like the independent and horizontal media collectives, it also 
challenges the hegemonic discourse and narrative that institutions of power have, such 
as the state and corporate media, by inserting voices that are absent or often ignored 
while at the same time visually disrupting the routine of society. In a way this is just one 
more of many different ways in which the current movements are creating a life without 
turnstiles for themselves. 
Together these practices, actions, and the liberating of territories are working to 
create another society. Collectively they have the effect of ‘dispersing power’ in the 
sense that they re-locate it by creating horizontal relations that run against ones that are 
dominating and hierarchical. They are also not state-oriented in thought or practice, but 
work against this approach, which is further confirmed by the language of the 
movements themselves. “The logic of dispersal means that there is no single, prioritized 
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form of social action, but a wide range that is activated in a decentralized and natural 
manner, without waiting for orders from a nonexistent central command” (Zibechi, 
2010:52). So there is no act or practice that is necessarily better, but that in happening 
altogether and in different spaces and times, they disperse and dislocate power, 
challenging and disrupting the production and continuation of relations consistent with 
turnstiles.  
In creating horizontal spaces and relations, they also begin to create other ways 
of living and other worlds. In fact, the culmination of all of these things is what Raul 
Zibechi has labeled as ‘societies in movement’ for that very reason. Zibechi employs the 
term ‘society in movement’ to describe “social relations that grow alongside and are 
distinct from the dominant forms” (Zibechi, 2012:208) resulting in the formation of 
another society. In other words, the groups that are organizing and working together 
have the effect of creating another society within the larger society. This results in “two 
parallel societies: the official and the marginal” (Zibechi, 2012:206). However, this does 
not mean that there are simply two societies, but can also result in what can be 
considered many different societies and/or worlds that live, work and grow alongside 
one another. 
These practices also point to an additional factor that needs to be looked at 
which is territory and/or space. As can be seen, territory plays an important role in the 
practices of the different communities and groups. Territory has become increasingly 
significant in helping to create another world and liberated spaces because it is the 
physical location in which the other world is taking shape and coming into fruition. It is 
also important to note that while it may be linked to a space, this doesn’t mean that it 
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should be thought of as static but as moving. One must think of “the social movement 
as a moving-of-itself, as a capacity to flow and shift, or to circulate. When that 
movement/shift takes root in a territory or when the subjects who undertake this moving-
of-themselves are rooted in a physical space, they constitute territories defined by their 
difference from territories of capital and of the state. Territory becomes the place where 
counter-hegemonic social relations are deployed and where groups and collectives can 
practice different ways of living” (Zibechi, 2012:210). It is in the territories that the new 
turnstile-free spaces emerge; whether it is through rolezinhos, flash favelas, 
occupations, assemblies, the catracas populares or even the luminous graffiti of O 
Coletivo Projetação. 
These practices create the physical locales that break with the reproduction of 
unequal, alienating and turnstile-enforcing spaces. Together, they form a rich and 
flourishing map of the ‘other world’ that is diverse and constantly changing. The holding 
of space also has additional significance. “To be recognized, they need to occupy the 
space, to disturb the given order so as to gain visibility, to ‘make themselves present,’ in 
order to remove those who represent them” (Zibechi, 2012:79). This also serves as both 
a decolonizing and anti-capitalist force because it is an assertion of a space that is not 
compatible with turnstiles, while simultaneously undoing the historical restrictions and 
regulations put on spaces and in cities by the state and capital. It also disrupts the 
panopticon of contemporary neoliberal urban development (Zibechi, 2012:78), which is 
a legacy of colonialism, with its grid-like planning and structures designed to monitor 
and control the popular sectors since the early colonial years (Goldstein, 2004:7-9). This 
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becomes even more important when thinking of the ever-encroaching surveillance by 
the state of particular areas, seen with the Police Pacification Units.  
The existence of this ‘society in movement’ and the important role that territory 
has played in the formation of a life without turnstiles also points to another important 
aspect of these movements which is their productive potentials and achievements. A big 
part of the realization of another world has to do with production, as in the production of 
that world and the conditions, spaces, people and relationships that form and sustain it. 
The productive nature of these groups and their practices is a critical part in more 
rigorously understanding these movements and the ‘society in movement’ which is 
currently underway. In creating communities, “the people do not only survive on the 
‘leftovers’ or ‘waste’ of consumer society but have also begun to produce their own food 
and other products for sale or exchange. They have become producers” (Zibechi, 
2012:38). While their practices and space make up the society in movement, their ways 
of relating with one another additionally help produce community.  
Through these practices, ways of relating and expressing solidarity with one 
another they are constructing inclusive and horizontal relationships. Relating with one 
another in horizontal ways helps to create community and foster social relations that are 
egalitarian and inclusive. The language of solidarity and against oppression is a 
testament to this. Moreover, the demonstrations and organizing around victims of 
oppression, like those who have been killed by police. This demonstrates a growing 
emotional connection amongst people as well as a sense of solidarity with one another. 
These relationships are further exemplified by the organizing in defense of people who 
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are forcefully being evicted from their homes to prevent these plans or to construct 
homes for each other together as a community. 
They also produce both knowledge and theory. It is not the case that ordinary 
people don’t already do this, but it is through such work that their contributions are 
recognized and more explicitly valued. These groups are also producing the conditions 
and processes that break with the reproduction of turnstiles which is seen with the 
independent media, the neighborhood assemblies, rolezinhos, and flash favelas/factory 
occupations. The creation of alternative events and culture that counters the dominant 
and leading ones of the state, etc. have aided in producing another world as well as 
undoing the domination that the exclusionary world has in their lives. The creation of 
museums and media also work to create a living and breathing record and memory of 
those who have and are being excluded as well as one of the world which is being 
created. 
Therefore, it is not that these movements exist and are dependent upon 
institutions or the state for the realization of this other society or world but doing it 
themselves. They are also creating situations that allow for their existence without 
having to rely on the state in a way which is continuously being nourished and 
cultivated. These practices, spaces, and ways of living and relating are what make up 
and allow for the attainment of “uma vida sem catracas.” 
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Chapter 5: Looking to the Future: Piqueteros, Problems and Potential for Change 
“It is one thing to set up a day care center the way we want 
it, and then demand that the State pay for it. It is quite 
another to deliver our children to the State and then ask the 
State to control them not for five but for fifteen hours a 
day…In one case we regain some control over our lives in 
the other we extend the State’s control over us.” (Silvia 
Federici, 2012:21) 
 
 As can be seen, the groups themselves in Brazil are doing many things to create 
the world and lives that they want. In their daily practices, production of spaces and 
horizontal ways of living and relating with one another, they are removing the ‘turnstiles’ 
within their lives and society and creating something different; the possibility for as well 
as the reality of another life and world that is horizontal and inclusive. What is even 
more interesting is that they aren’t depending on the state to do so. In fact, they are 
rejecting the involvement of institutions and sources of power, like the state and the 
media, because they have developed an understanding of how certain relations, 
institutions and forces can be problematic. However, many questions remain when 
thinking about how this other society or world can be sustained and what lies ahead for 
these movements. For instance, what can be expected for the future and what sort of 
problems might lie ahead in order to sustain the momentum and production of these 
other worlds/societies especially when thinking of future relations with the state and 
other institutions as well as the maintenance of autonomy? What too can similar 
movements and others who dare to hope for another world learn from the groups in 
Brazil. Likewise, what can the movements in Brazil learn from the experiences of others 
that can contribute and assist in the further creation and realization of these other 
worlds?  
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Some answers can be found by looking at comparable movements in other 
countries. Some examples of these movements have been the Indignados or 15-M 
Movements in Spain, recent indigenous movements in Bolivia, the Yo Soy 132 
Movement in Mexico, autonomous movements in Greece and even the MST in Brazil 
itself. All of these movements had similar feelings and beliefs in horizontalism in their 
organizing and practices as well. The more recent movements in Brazil share striking 
similarities with those that are still organizing today in Argentina and had proliferated 
several years earlier. They began to emerge in the 1990s leading up to and after the 
crisis in 2001, ultimately culminating in five consecutive governments fleeing when 
people united under the chant of ‘Que se vayan todos,’ that they all must go! These 
groups sought to challenge sources of power and injustice much like the movements 
and groups currently organizing in Brazil. 
In June 1996, as Argentina was in the middle of the period of extensive 
neoliberalism of Carlos Menem, the workers of a petroleum company were laid off, in a 
small town in the province of Neuquén (Alcaniz & Schiere, 2007: 159). Many factories 
around the country had closed as money became concentrated in the cities and 
corporations had moved to areas with cheaper labor. Rather than simply accept these 
conditions, the workers blocked a major highway and made serious demands to the 
provincial and national governments in Argentina. This tactic of blocking major arteries 
of the economy became known as piquetes, or pickets, and its participants “Piqueteros.” 
They simply blocked major highways and stopped traffic making demands and 
disrupting the system, in some ways starting off as reformist but always containing a 
revolutionary character as their significance would surpass that of demands upon the 
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state. In addition to this, as a result of the reduction in social support and extensive 
privatization, people had nowhere to turn to. It was a direct and defensive action by 
which those who were being forcefully ‘disappeared’ or sorted through the ‘turnstiles’ of 
neoliberalism were refusing to be. They blocked the major arteries of the economic 
system, by which wealth and production were transported, disrupting the flow and 
production of such conditions and relations. 
Another phenomenon that began to grow were asambleas populares/vecinales, 
which were neighborhood assemblies like the ones now being organized by the Popular 
Committees and the Free Fare Movement in Brazil (Sitrin, 2006: 4). People began to 
regularly meet in various locations; some were more public, like street corners and 
plazas, whiles other were more private like ordinary neighborhood meeting places such 
as bars or cafes to discuss issues of healthcare, the organization of cultural events, etc. 
(Sitrin, 2006:86-87). These assemblies became a means for people to establish a more 
direct form of democracy and a sense of solidarity with each other, which was especially 
important during the worst times of the economic crisis. “The asambleas gather 
people…to discuss, reflect, connect,…and recover a sense of community, lost by neo-
liberal individualism” (Dinerstein, 2003:195). They were creating changes and ‘other 
worlds’ in the same ways that the assemblies currently being practiced in Brazil are. 
One other form of political action that became increasingly popular was the 
escrache.  Escraches, or public shaming/protests, first began in the early nineties with 
the Los Hijos de la Plaza de Mayo to pursue justice for disappeared peoples. They 
would go to the homes and workplaces of public officials and supporters of the 
dictatorship asking to know where their children were and demand justice for them. This 
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is very reminiscent of the projections of O Coletivo Projetação currently in Brazil. They 
had begun to not only organize in Plaza de Mayo but to also directly confront people of 
power in their own places of comfort, such as in front of their homes or places of work. 
Escraches also began to be organized by unemployed people as well as women and 
members of the LGBTQ community as a means to confront perpetrators of 
discrimination and violence (Sutton, 2007:137). 
A fourth occurrence that also began to spread, that was deeply connected to the 
unemployed Piqueteros, was factory takeovers. Unemployed and recently laid-off 
workers chose to take over the workplaces after their bosses had abandoned them, 
continuing to work without them (Sitrin, 2012:128). Some of the most famous of these 
places are the Bauen Hotel in Buenos Aires and the Zanon ceramics factory. Many of 
them remain and have continued up until today. They are reminiscent of the takeovers 
being witnessed in Brazil at the moment. However, in the case of Brazil it is even more 
interesting because these spaces are being taken over for the purpose of creating 
communities while simultaneously creating other spaces, in other words the spaces do 
not function as a place of work but are also the places where people live as well.  
Another formation that emerged before and after the crisis was the creation of 
barter clubs. They flourished and became extremely important after the 2001 economic 
crisis. This was because they “provid[ed] a life line to sections of the marginal 
population–the so called ‘new poor’ as well as the long term (structural) unemployed 
and marginalized sections of the population” (Pearson, 2003:214). Therefore, this is 
another instance like the others where the traditionally ‘disappeared’ as well as the new 
were able to assert themselves and gain more control over their lives. However, it is 
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important to know that these clubs not only began to challenge the negligence of the 
state and the violence of the system. They also replaced them by providing another 
option, where people did not have to be dependent on the state or the market. In fact, 
the barter clubs did not only deal with the transfer of goods but services as well. Things 
such as medical services, plumbing and education began to also be provided 
throughout these clubs. 
However, a few years after this explosion of activity, while not completely 
disappearing, the movements began to weaken and lose attention. This was largely due 
to the fact that the economy has since stabilized, or at least is not at the point of 
collapse that it was in 2001. This was also an effect of the election of Nestor Kirchner, 
who was seen as an alternative to neoliberalism, and the eventual and complete co-
optation, division, and repression of these movements by the state (Sitrin, 2012:184-6). 
For these reasons, this period could be seen as a redeployment of turnstiles. The 
state’s presence in the movements, with for example corruption in terms of benefits and 
threats by punteros or party bosses, as well as its forceful insertion into them had the 
effect of dividing the various movements and groups and incorporating them into the 
state structure. This also occurred to some extent with the consent of people within the 
movements. It is for these reasons that groups began to label themselves as Piqueteros 
K, in order to signal their support for the government (Sitrin & Azzellini, 2014:191). This 
does not necessarily put them at fault, as it makes sense that some people would be 
hopeful in achieving change through traditional means in moments where it seems like 
a possibility. However, the state acting as a turnstile succeeded in separating, filtering, 
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and breaking up the movements and reinstating systems and relations of hierarchy and 
exclusion which caused them to diminish.  
This is vital to note, because it serves as a serious example and reminder of the 
challenges that the current movements in Brazil will have to face in order to maintain 
their autonomy and carry on cultivating the turnstile-free world/s which they are currently 
in the process of creating. This is especially important, as the government has already 
began to make concessions to the movements through its agreements to put aside 
more funding for education and incorporate the demands of the social movements into 
the planning process of the Olympics for instance (Rohter, 2013:5). As seen in the 
example of Argentina, they run the risk of being co-opted and repressed as well as 
losing their autonomy, the newly created turnstile-free spaces, and the relations which 
they are creating. This will be a major challenge that the movements will have to learn 
to cope with in the future and even more so as preparations for the upcoming 2016 
Olympic Games intensify. 
However, despite decreasing in intensity and organization, the movements can 
gain a great deal from what is currently occurring in Brazil, as can many other 
movements, especially in terms of interactions and relations with the state. It is 
especially important because many of the groups still remain, as do many of the 
recuperated workplaces, and they have continued their work despite this. So it is not the 
case that the movements have ‘died’ or ‘failed’ so to speak. The same can be said for 
the movements in Brazil even though there has yet to be another repeat of what was 
seen during the ‘June Uprising.’ This further demonstrates the ways that Brazil’s 
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movements are already undergoing changes and also explains why there is a 
proliferation of new and creative techniques and practices. 
As has been seen, the government in Brazil has to some extent been culpable in 
terms of preparing for the various games, pleasing foreign investors and opting for the 
maintenance of the status quo. In fact, ‘ordem a progresso’ has largely been at the 
expense of certain people regardless of whether or not various officials may or not have 
the best of intentions. The increased militarization of the favelas, their surveillance, 
countless evictions, and a myriad of other examples is indicative of this. For these 
reasons, hope for change cannot be found with the state and other structures or 
traditional forces of power but with the movements themselves who are managing to 
create real changes through their own work and practices. In fact, attempts at change 
by the PT government “warn us of the existence of a whole battery of seemingly 
‘progressive’ solutions that not only move the problem around but actually strengthen 
while simultaneously lengthening the golden chain that imprisons vulnerable and 
marginalized populations within orbits of capital circulation and accumulation” (Harvey, 
2012:20). This is clearly demonstrated with the forced evictions and criminalization of 
poorer communities in Brazil, despite the creation of social policies such as the Bolsa 
Familia, especially when considering the practices of false rescues, resistance killings, 
etc. 
However, recent years have also demonstrated several important facts that make 
Brazil particularly interesting. For example, Sara Motta has observed that “under the PT 
governments, the conditions for the articulation of consent and disarticulation of dissent 
to neoliberalism in the subaltern have been constructed. This has deepened processes 
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of subjectification, which produce instrumental rationalities and commodified social 
relationships. It has been constructed through mechanisms that reproduce and augment 
the historical political and social fragmentation of the popular classes undercutting the 
possibilities through which they can become agents of social emancipation” (Motta & 
Cole, 2014:63).  In many ways this is true, and the power of the PT government and its 
co-optation of social movement energy and momentum as well as its re-election have 
demonstrated this. It still has significant support. In fact, the recent re-election of Dilma 
Rousseff more explicitly showed this when several social movements (with the MST 
included) pledged their support for the PT government, despite its numerous problems 
(Telesur, 2014). However, this wasn’t without some hesitation on the part of members of 
the MST itself and it doesn’t necessarily equate to complete support or approval (MST, 
2014). It also doesn’t necessarily have to mean the demise of the movements.  
The future, will likely encounter more points of division and/or disagreements 
within the movements. Whether or not this will be detrimental or destructive remains to 
be seen. Despite this, it is important to remember that these very movements, such as 
the Popular Committees and the Free Fare Movement (who did not endorse the PT 
government) have proliferated during the period since Lula’s election, rather than 
diminish. So in fact, despite it being a peculiar period in Brazil’s history, these 
movements are still increasingly active and have continued and grown unlike the 
movements in Argentina. In other words, they are enduring a period where co-optation 
would seem increasingly destructive and likely, when looking at the example of 
Argentina, because of the attempts at progressive change that are representative of the 
PT’s years in power. In addition to this, it doesn’t necessarily mean that another “June 
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Uprising” or a Brazilian version of “que se vayan todos” will indicate some sort of 
success because it is clear that the movements are already creating serious changes in 
their creative everyday practices. This isn’t necessarily desirable and also doesn’t seem 
likely to happen, as there has not yet been such widespread rejection of political 
institutions as had occurred in Argentina. 
However, the questions surrounding interactions and relationships with the state 
will continue to be a battle for many movements in the future, especially those in Brazil. 
This can be viewed as “an ongoing social battle that is simultaneously closed and open, 
covering every pore of the social body; it is a struggle to impose the space-time of the 
state, which is that of capitalism. The system aims to disrupt the community’s control—a 
self-control that is grounded in direct, face-to-face social relationships—to ‘liberate’ the 
community from that control and to convert its members into citizens with rights and 
duties under the state” (Zibechi, 2010:65). It is in this statement that the encroaching 
and disarming tendency and nature of the state and its associated forces becomes 
incredibly clear, which has been even more apparent upon looking at Brazil’s history 
and more recent events. 
This will most likely continue, despite promises for political reform by the 
Rousseff government, however progressive they may seem or well-intentioned they 
may be (Fernandes, 2014). For these reasons and countless others, the state will 
continue to pose a significant threat to the movements and the further production of 
‘other worlds.’ It is and must be viewed as a ‘turnstile’ in the same way that many in the 
movements are viewing it. In fact, Sara Motta (2009) agrees in her understanding of the 
state and its relationship to emancipatory movements and transformative change. It is 
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because of this that it must be clearly understood that “the state is a form of capital, 
necessary for the reproduction of capitalism. The state is part of the process of the 
alienation of our productive capacities, in which we become subjects controlled by, as 
opposed to controlling, political and economic power. Instead of a structure with relative 
autonomy from capitalist relations of production, the state is part of those relations of 
production. Thus the state’s emancipatory potential is limited to reproducing capitalist 
social relations, not transforming those relations” (Motta, 2009b:42).   
While this continues to be true, it would seem to suggest to some that there is 
little or no hope for options, with regards to the movements, leaving them to wonder 
what comes next or what must be done. The situation and answers are neither that rigid 
nor clear. While these numerous characteristics of the state remain very true, they can 
also signify many different things. It is for these reasons that it is important to return to 
the notion of moving “against-and-beyond the state” (Holloway, 2002:218). In fact, it is 
written in such a manner to indicate that it is a dual-process. This also doesn’t leave out 
the possibility that sometimes the state or institutions are involved in various processes 
or that sometimes their resources can be useful for the movement at large. For 
example, in the case of Argentina some movements found it helpful or to their own 
benefit to accept money from the state at certain moments, as long as it helped to 
sustain the movement and it didn’t interfere with their own actions and ideal. However, 
others still maintained a hard line against any movement-state relationship (Sitrin, 
2012:192-7). While this can create differences and tension between groups it is not 
necessarily set in stone and can have a variety of effects. 
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 The struggle with the penetrative state draws attention towards one factor that 
can be of help in looking at the future of these movements, which is their ability and 
adaptability to change. This is especially important in terms of maintaining momentum 
and sustaining the worlds they are creating. Sometimes this has resulted in changes in 
tactics. It was seen for example, with the 15-M Movement in Spain. Initially, people 
decided to focus much of their actions in plazas. However, over time they “decided to 
re-territorialize to the neighborhoods…[after] the movement found that more concrete 
work could be done from the areas where people lived, worked, studied, and built their 
everyday relationships” (Sitrin & Azzellini, 2014:141). The groups in Brazil have already 
demonstrated their abilities to adapt, change, and expand. This was seen with the Free 
Fare Movement, as it started off with students and then expanded across social divides 
to unite excluded and marginalized groups, as well as with the Popular Committees 
which have spread the practice of assemblies throughout the country. Additionally, they 
have already expanded their work to go beyond the World Cup and the Olympics. For 
these reasons, it is not likely that they will end their work once the Olympics are over, 
especially since they will likely have long-lasting effects.   
While many of these more recent practices and actions are too recent to fully tell, 
there is no doubt that they will face challenges and have to adapt to various changes. It 
might happen that the rolezinhos become more or less useful in certain areas or times 
for numerous reasons. They can then perhaps even change form to incorporate or 
elaborate what occurs at them. The same can be said for the catracas populares, the 
flash favelas and the community museums. For instance, maybe the community 
museums will have difficulty maintaining themselves as various areas become more 
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militarized by police. They may also expand their work and go beyond that of 
community museums and perhaps further build into education. For example, this 
already seems to be occurring with O Movimento OCUPA DOPS. The various groups 
may also come to a moment where they may have to “re-territorialize” like the 
movements in Spain and decide to move in different directions or develop new 
practices.  
Furthermore, the movements will also learn through their practice which relations 
with the state are most beneficial and which are more detrimental. In this way, the 
construction of these others worlds, new practices, and the removal of turnstiles will 
serve as a heuristic, not only for the movements themselves but for others as well. 
Moreover, the answers are not necessarily for others to decide or provide but for the 
movements themselves and the people within them to learn and decide from one 
another on their own. Besides, movements do fluctuate and change. They also do not 
necessarily do so in a predictable manner. While this is true, the persistence of people 
to hope for and dream of other worlds, realities and potentialities will never cease to 
exist. These aspirations will continue to carry on in whatever form they may take. 
 Like the issue of relations with the state, the topic of ‘success’ also continues to 
be complicated and somewhat elusive. It is something that Marina Sitrin (2012) has 
discussed at length with regards to groups in Argentina. In trying to answer the question 
of what it means to be successful for these movements, after analyzing them ten years 
later, she stated that “if the perspective is that of the movements, then the answer is 
that they now feel more dignity and power—they are social subjects and agents in their 
lives, finding new ways to survive, together and with affect. They are successful” (Sitrin, 
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2012:223). In fact, it is also for these reasons that Lucy Earle (2012), in expanding on 
the notions of “insurgence” described by Holston (2008), has labeled these movements 
as “transgressive.” She does so to demonstrate the ways in which the movements are 
effective in changing the ‘conversation’ by positing the state explicitly as the perpetrator 
with the movements asserting more control, transcending a more traditional notion of 
politics. 
One thing remains true: regardless of whether or not these movements and 
groups are doing ‘enough’ or ‘succeeding’ is to some extent extraneous. They have 
demonstrated their relevance and significance, through the simple fact that their 
concerns have resonated with others across the globe, whether or not they are seen as 
having ‘won’ or ‘failed.’ This has been seen with the current groups and movements in 
Brazil through the development of Free Fare campaigns in other cities and solidarity 
actions throughout the region and the world, such as activism against police brutality 
and violence from New York to São Paulo. For this reason it is once again important to 
reiterate the notion of the movement as moving itself, as is the society and world which 
the movement is producing and in the process of creating (Zibechi, 2012:210).  
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Conclusion 
Evidently, much more has been occurring in Brazil than a simple fight for a lower 
bus fare. The Free Fare Movement, The Popular Committee for the World Cup and 
Olympics, and Mídia NINJA are uniting and working together with countless other 
groups. Together they are constructing a ‘society in movement.’ This is an existence 
that is egalitarian, inclusive and ‘horizontal.’ It is one which frees their lives of the 
various turnstiles that are often working against them. These groups are also united in 
their suspicion of authority and disdain for hierarchy, as these relations and institutions 
have revealed themselves to be sustainers, producers and enforcers of these very 
problems. In other words, the state and other relations and institutions cannot and 
should not be looked at as places for revolutionary and transformative change. It is 
through the practices, spaces and relations of ordinary people in these groups that 
significant change is occurring; what Marina Sitrin (2012) has referred to as ”everyday 
revolutions.” These realities are not only relevant to the movements in Brazil, but to 
those the world over which seek to create another world. Continued research will need 
to be conducted in order to document and understand these movements further. While 
many problems remain, and it is perhaps too early to jump to too many conclusions, 
some things appear true. What is clear is that, at least for the moment, these groups are 
not only struggling and working for another life and ‘uma mundo sem catracas,’ or ‘a 
world without turnstiles,’ but that they are already in the process of realizing and in 
numerous ways constructing it. 
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Glossary 
1. Mídia Narrativas Independentes Jornalismo e Ação (Mídia NINJA): A media collective 
signifying ‘independent narratives, journalism and action’ that works to disperse and 
spread information with citizens working with them to produce their own content. 
2. Movimento dos Trabalhadores Sem Teto (Homeless Workers Movement or MTST): A 
diverse organization that organizers direct actions against evictions across Brazil. 
3. Movimento Passe Livre (Free Fare Movement): An autonomous movement fighting 
for the ‘right to the city’ and ‘uma vida sem catracas,’ including free fares for all. Several 
of them exist throughout Brazil and usually have the same name followed by their 
city/location. 
4. Ocupa Departamento de Ordem Política e Social do Rio de Janeiro (Ocupa DOPS-
RJ): A collective of groups and autonomous militants that are working to transform the 
former Department of Political and Social Order in Rio De Janeiro (DOPS) into a space 
of memory and resistance.  
5. O Coletivo Maria Tonha: A media collective based in Sao Paolo that creates 
horizontal communication on and between social and political movements. 
6. Coletivo Projetação: An activist collective that carries out direct actions and 
projections throughout public spaces in Brazil. They describe their work with the phrase 
“light, reflection, mobilization.” 
 7. Comitê Popular da Copa e Olimpíadas (Popular Committee for the World Cup and 
Olympics): Groups organizing throughout Brazil, describing themselves as the 99%, 
made up of activists and communities affected by preparation for the events. There are 
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many different groups that share the same name but also indicate where they are 
based.  
8. O Coletivo de Mídia Independente-Rio (CMI-Rio): An independent media collective 
based in Rio de Janeiro. 
9. Rio na Rua: An independent media collective based in Rio de Janeiro. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
   
 
71 
 
Bibliography 
Alcaniz, I., Scheier, M.  (2007). New Social Movements with Old Party Politics:  The  
MTL Piqueteros and the Communist Party in Argentina.  Latin American  
Perspectives, 34(2), 157-171. 
Alves, Jaime Amparo. (2013). Beyond Samba and Football: The Brazilian Protests in  
Context.  Open Democracy. Retrieved from 
http://www.opendemocracy.net/jaime-amparo-alves/beyond-samba-and-football-
brazilian-protests-in-context 
Amann, E., Baer, Werner. (2002). Neoliberalism and its Consequences in Brazil.   
Journal of Latin American Studies. 34(4), 945-959.  
Amar, Paul. (2013). The Security Archipelago: Human-Security States, Sexuality  
Politics, and the End of Neoliberalism.  Durham: Duke University Press.   
Azzi, Diego. (2014). Limits of the ‘Social Pact’ in Brazil. Global Labour Journal, (5)1, 91- 
100.  
Bainbridge, Luke. (2014). Voices of Brazil: Ninja journalist Bruno Torturra, Who Runs an  
Alternative Press Collective. The Guardian. Retrieved from 
http://www.theguardian.com/world/2014/jan/26/brazil-midia-ninja-journalist-bruno-
torturra 
Barbara, Vanessa. (2013). Brazil’s Vinegar Uprising. The New York Times. Retrieved  
from http://www.nytimes.com/2013/06/22/opinion/brazils-vinegar-
uprising.html?_r=1& 
Barron, Kyle. (2013). Protests in Brazil Reflect Ongoing Disparities.  North American  
Congress on Latin America. Retrieved from  
https://nacla.org/news/2013/6/24/protests-brazil-reflect-ongoing-disparities 
Barros, Ciro. (2013). Copa das Confederações? Não, das remoções! Pública. Retrieved  
from http://www.apublica.org/2013/06/copa-das-confederacoes-nao-das- 
remocoes/ 
Burbach, R., Fox, M., Fuentes, F. (2013). Latin America’s Turbulent Transitions: The  
Future of Twenty-First Century Socialism. New York: Zed Books. 
Caldeira, Teresa P.R. (2000). City of Walls: Crime, Segregation and Citizenship in Sao  
Paolo. Berkeley: University of California Press. 
Canineu, Maria. (2014). False Police Rescues and the Case of Cláudia da Silva  
Ferreira.  Human Rights Watch. Retrieved from  
http://www.hrw.org/news/2014/03/22/false-police-rescues-and-case-claudia-da-
silva-ferreira 
Colectivo Situaciones. (2011). 19 & 20: Notes for a New Social Protagonism. Brooklyn:  
Autonomedia. 
Comité Popular da Copa e Olimpíadas do Rio de Janeiro. (2012). Mega-Events and  
Human Rights Violations in Brazil; English Version. 
Comitê Popular da Copa de São Paulo. (2013). II Copa Rebelde: Conheça Mais Sobre  
Evento e Veja sua Programação.  Retrieved from 
https://coparebelde.wordpress.com/ 
Conde, M., Jazeel, T. (2013). Kicking off in Brazil: Manifesting Democracy.  Journal of  
Latin American Cultural Studies: Travesia, (22)4, 437-450. 
Costa, A. T. M., Thompson, T. (2011). Police Brutality in Brazil: Authoritarian Legacy or  
   
 
72 
 
Institutional Weakness? Latin American Perspectives. (38)5, 19-32. 
Davies, Ollie. (2014). Rio de Janeiro’s Community Museums. Rio on Watch. Retrieved  
from http://www.rioonwatch.org/?p=16548  
Davis, Mike. (2006). Planet of Slums. New York: Verso Press. 
de Angelis, Massimo. (2007). The Beginning of History: Value Struggles and Global  
Capital. Ann Arbor: Pluto Press. 
Dinerstein, A. (2003). Que Se Vayan Todos! Popular Insurrection and the Asambleas  
Barriales in Argentina.  Bulletin of Latin American Research, 22(2), 187-200.. 
Earle, Lucy. (2012). From Insurgent to Transgressive Citizenship: Housing, Social  
Movements and the Politics of Rights in São Paulo. Journal of Latin American 
Studies. (44), 97-126. 
ECLAC. (2013). National Socio-Demographic Profile: Brazil. Retrieved from 
http://interwp.cepal.org/cepalstat/WEB_cepalstat/Perfil_nacional_social.asp?Pais
=BRA&idioma=i 
Federici, Silvia. (2012). Revolution at Point Zero: Housework, Reproduction, and  
Feminist Struggle. Oakland: PM Press. 
Fernandes, Sabrina. (2014). Brazil’s Rousseff Re-elected Despite Anti-Workers’ Party  
Sentiment: What Now? Upside Down World. Retrieved from 
http://upsidedownworld.org/main/brazil-archives-63/5101-brazils-rousseff-re-
elected-despite-anti-workers-party-sentiment-what-now 
Fonseca, Daniel. (2013). You Cannot Not See: The Media in the June 2013  
Demonstrations. Freidrich Ebert Stiftung, 1-28. 
Fraga, Isabela. (2013). Protests in Brazil Heighten Debate on Quality of Mass Media's  
Coverage. Journalism in Latin America. Retrieved from  
https://knightcenter.utexas.edu/blog/00-14110-protests-brazil-highten-debate-
quality-large-medias-coverage  
Freyre, Gilberto. (1987). The Masters and the Slaves: A Study in the Development of  
Brazilian Civilization. Berkeley: University of California Press. 
Garcia, Raphael. (2012). Brazil: “Massacre of Pinheirinho” Causes an Uproar. Global  
Voices. Retrieved from https://globalvoicesonline.org/2012/01/25/brazil- 
pinheirinho-massacre-eviction/ 
Garcia, Raphael. (2013). Prison for Homeless Man Carrying Cleaning Products during  
Protests in Brazil. Global Voices. Retrieved from  
http://globalvoicesonline.org/2013/12/10/prison-for-homeless-man-carrying-
cleaning-products-during-protests-in-brazil/  
Gibb, Euan. (2013). Private Transit, Public Protest. Socialist Worker. Retrieved from  
http://socialistworker.org/2013/07/10/private-transit-public-protest 
Goldstein, Daniel M. (2004). The Spectacular City: Violence and Performance in Urban  
Bolivia. Durham: Duke University Press. 
Goodman, Joshua. (2013). Brazil President to Meet Protests Leaders on Unrest.   
Bloomberg News. Retrieved from http://www.bloomberg.com/news/2013-06-
24/kids-take-to-streets-in-brazil-as-rousseff-tries-to-calm-revolt.html 
Goodman, Joshua. (2013). Brazil Burns With Bus Fares Double NYC: Chart of the Day.  
Bloomberg News. Retrieved from http://www.bloomberg.com/news/2013-06-
26/brazil-burns-with-bus-fares-double-nyc-chart-of-the-day.html 
Goodman, Joshua. (2013). Rubber Bullets to Quell Brazil Bus Protest Leave Dozens  
   
 
73 
 
Wounded. Bloomberg News.  Retrieved from  
http://www.businessweek.com/news/2013-06-13/protest-over-10-cent-bus-fare-
increase-paralyzes-brazil-s-cities 
Green, James N. (2010). We Cannot Remain Silent: Opposition to the Brazilian Military  
Dictatorship in the United States. Durham: Duke University Press. 
Guattari, F., Rolnik, S. (2008) Molecular Revolution in Brazil. Los Angeles:  
Semiotext(e). 
Harvey, David. (2012). Rebel Cities: From the Right to the City to the Urban Revolution.  
New York: Verso Press. 
Harvey, David. (2003). The New Imperialism. New York: Oxford University Press. 
Holloway, John. (2010). Change the World without Taking Power: The Meaning of  
Revolution Today. New York: Pluto Press. 
Holston, J. (2008). Insurgent Citizenship: Disjunctions of Democracy and Modernity in  
Brazil. Princeton: Princeton University Press.  
Holston, J. (2014). “Come to the Street!”: Urban Protest, Brazil 2013. Anthropological  
Quaterly. (87)3, 887-900.  
Holston, J., Caldiera, T. (1998). “Democracy, Law, and Violence: Disjunctions of  
Brazilian Citizenship.” in Fault Lines of Democracy in Latin America. Aguero &  
Stark. 
Huggins, M. K. (1985). From Slavery to Vagrancy in Brazil. New Brunswick: Rutgers  
University Press. 
Human Rights Watch. (2009). Lethal Force: Police Violence and Public Security in Rio  
de Janeiro and Sao Paolo, Human Rights Watch: New York. 
J.H. (2014). Police Violence in Brazil: Serial Killing. The Economist. Retrieved from  
http://www.economist.com/blogs/americasview/2014/03/police-violence-brazil 
Landesman,Tucker. (2014). The Free Fare Movement comes to Rio. Open Democracy.  
Retrieved from http://www.opendemocracy.net/opensecurity/tucker- 
landesman/free-fare-movement-comes-to-rio 
Landless Workers' Movement of Brazil (MST) Supports Dilma Rousseff. (2014).  
Telesur. Retrieved from http://www.telesurtv.net/english/news/Landless-Workers- 
Movement-of-Brazil-MST-Supports-Dilma-Rousseff-20141018-0031.html 
Levine, R. M., Crocitti, J. J. (1999). The Brazil Reader: History, Culture, Politics.  
Durham: Duke University Press. 
Lorde, Audre. (2007). Sister Outsider: Essays and Speeches. Berkeley: Crossing Press. 
McCann, Thomas. (2014). Hard Times in the Marvelous City: From Dictatorship to  
Democracy in the Favelas of Rio de Janeiro. Durheam: Duke University Press.  
Morais, Lesio. (2011). Brazil Beyond Lula: Forging Ahead or Pausing for Breath.  Latin  
American Perspectives, 38(2), 31-44.  
Moll, Renato. (2013). Homenagem à Uma Vida Contra as Catracas. 10 Por Hora.  
Retrieved from http://10porhora.org/rede10porhora/index.php/mundo/item/376-
rosa-parks-100-anos 
Motta, Sara. C. (2009a). New Ways of Making and Living Politics: The Movimiento de  
Trabajadores Desocupados de Solano and the ‘Movement of Movements.’  
Bulletin of Latin American Research, 28(1), 83-101. 
Motta, Sara. C. (2009b). Old Tools and New Movements in Latin America: Political  
   
 
74 
 
Science as Gatekeeper or Intellectual Illuminator? Latin American Politics and 
Society, 51(1), 31-56. 
Motta, Sara. C. (2013). Brazil: Anatomy of a Crisis. Ceasefire Magazine. Retrieved from 
http://ceasefiremagazine.co.uk/category/columns/beautiful-transgressions/ 
Motta, Sara., Cole, Mike. (2014). Constructing Twenty-First Century Socialism: The  
Role of Radical Education. New York: Palgrave Macmillan. 
Movimento Passe Livre- São Paulo. (2013). Carta de Princípios. Retrieved from 
http://saopaulo.mpl.org.br/apresentacao/carta-de-principios/  
MST. (2014). Social Movements' Political Line for the Presidential Election | Friends of  
the MST. Friends of the MST. Retrieved from 
http://www.mstbrazil.org/news/social-movements-political-line-presidential-
election 
Nileshwar, Alika. (2014). Vidigal Debates Gentrification in First “Fala Vidigal” Event. Rio  
On Watch. Retrieved from rioonwatch.org/?p=14144  
Nunes, Ana Lucia. (2013). Projetação: Ocupar e Politizar os Espaços. A Nova  
Democracia.  Retrieved from http://www.anovademocracia.com.br/no-118/4974- 
projetacao-ocupar-e-politizar-os-espacos 
Ó Colmáin, Gearóid. (2013). Brazil’s Vinegar Revolution: Left in Form, Right in Content.  
Popular Resistance. Retrieved from http://www.popularresistance.org/brazils-
vinegar-revolution-left-in-form-right-in-content/ 
O Comitê Popular da Copa de São Paulo. (2014) Quem Somos. Retrieved from  
http://comitepopularsp.wordpress.com/o-comite/quem-somos/ 
Human Rights Council. (2010). Special Rapporteur on Extrajudicial, Summary or  
Arbitrary Execution, Philip Alston, 14(24)Add.4  
O Movimento OCUPA DOPS. (2014). Carta do OCUPA DOPS aos Candidatos a  
Governador do Rio de Janeiro. Retrieved from http://ocupa-
dops.blogspot.com.br/ 
Ortellado, Pablo. (2013). Reflection on the Free Fare Movement and Other “New Social  
Movements.”  Mediações: Revista de Ciências Sociais, 18(2), 110-117.  
Pearson, R.  (2008). Argentina’s Barter Network: New Currency for New Times? Bulletin  
of Latin American Research, 22(2), 214-230. 
Petas, J., Veltmeyer, H. (2003). Cardoso's Brazil: A Land for Sale. New York:  
Rowman & Littlefield Publishing Incorporated. 
Pope, Nick. (2014). Today’s Telerj Eviction: A New Favela Dies, as Quickly as It’s Born.  
Rio On Watch. Retrieved from http://www.rioonwatch.org/?p=14406 
Reiter,  Bernd. (2009). Negotiating Democracy in Brazil: The Politics of Exclusion.  
Boulder: First Forum Press. 
Reiter, Bernd. (2011). What’s New in Brazil’s “New Social Movements”? Latin American  
Perspectives, 38(1), 153-168. 
Rohter, Laurie. (2013). Brazilian President’s Attempts to Placate Protesters Backfire.  
The New York Times. Retrieved from  
http://www.nytimes.com/2013/07/14/world/americas/brazils-leader-is-on-the-
defensive-as-attempts-to-placate-protesters-misfire.html?_r=0 
Roett, Riordan. (2010). The New Brazil. Harrisonburg: Brookings Institution Press. 
Romero, Simon. (2013). Thousands Gather for Protests in Brazil’s Largest Cities. The  
New York Times. Retrieved from  
   
 
75 
 
http://www.nytimes.com/2013/06/18/world/americas/thousands-gather-for-
protests-in-brazils-largest-cities.html?_r=0 
Romero, Simon. (2013). Responding to Protests, Brazil’s Leader Proposes Changes to  
System. The New York Times. Retrieved from  
http://www.nytimes.com/2013/06/25/world/americas/responding-to-protests- 
brazils-leader-proposes-changes-to-system.html 
Saad-Filho, Alfred. (2013). Mass Protests Under ‘Left Neoliberalism:’ Brazil, June-July  
2013. Critical Sociology, 39(5), 657-669. 
Sader, Emir. (2011). The New Mole: Paths of the Latin American Left. Verso Press:  
New York. 
Scott, James C. (1992). Domination and the Arts of Resistance: Hidden Transcripts.  
New Haven: Yale University Press.  
Schwartz, G., Almeida da Costa, R., Soares Brandao Fleck, A. (2014). Political and  
Legal Response to Brazil's June Days: An Analysis of Judicialization and  
Criminalization in the City of Porto Alegre. The Journal of Social and Policy 
Studies, 18(2), 285-296.  
Sitrin, M. (2006). Horizontalism: Voices of Popular Power in Argentina. Oakland: AK  
Press. 
Sitrin, M. (2012). Everyday Revolutions: Horizontalism and Autonomy in Argentina. New  
York: Zed Books. 
Sitrin, M., Azzellini, D. (2014). They Can’t Represent Us! Reinventing Democracy from  
Greece to Occupy. New York: Verso Press. 
Skidmore, T. (1999).  Brazil: Five Centuries of Change.  New York: Oxford University  
Press. 
Skidmore, T. (2004). Brazil’s Persistent Income Inequality. Latin American Politics and  
Society. (46)2, 133-150. 
Skidmore, T., Smith, P. (2009). Modern Latin America 5th Edition. New York: Oxford  
University Press.  
Sotos, Edu. (2014). Nova Tuffy, Dignidad más allá de la Miseria. Folha de Sao Paolo.  
Retrieved from http://brasilcomn.blogfolha.uol.com.br/2014/09/15/nova-tuffy-
dignidad-mas-alla-de-la-miseria/ 
Surowiecki, James. (2013). Middle-Class Militants. The New Yorker. Retrieved from 
http://www.newyorker.com/talk/financial/2013/07/08/130708ta_talk_surowiecki 
Sutton, Barabara. (2007)  Poner el Cuerpo: Women's Embodiment and Political  
Resistance in Argentina. Latin American Politics and Society, 49(3), 129-162. 
Tarifa Zero Belo Horiztone. (2014). Free Carnaval Bus Organized by #Tarifazero. Free  
Fare Movement–Brazil.  Retrieved from http://farefreebrazil.blogspot.com/ 
Timerman, Jordana. (2014). Rolezinhos: The Flash Mobs Currently Freaking Out  
Brazilian Authorities. The Atlantic. Retrieved from  
http://www.theatlanticcities.com/politics/2014/01/rolezinhos-flash-mobs-currently-
freaking-out-brazilian-authorities/8130/ 
The World Bank. (2004). Inequality and Economic Development in Brazil. 
United Nations Development Programme. (2013). Human Development Report 2013:  
The Rise of the South: Human Progress in a Diverse World. 
Viana, Nilda. (2014). O Significado dos Rolezinhos. Revista Posição, 1(1), 4-8. 
Watts, Jonathan. (2013). Brazil's Bolsa Familia Scheme Marks a Decade of Pioneering  
   
 
76 
 
Poverty Relief. The Guardian. Retrieved from http://www.theguardian.com/global 
development/2013/dec/17/brazil-bolsa-familia-decade-anniversary-poverty-relief 
Weisbrot, M., Johnston, J., Lefebvre, S. (2014). The Brazilian Economy in Transition:  
Macroeconomic Policy, Labor and Inequality. Center for Economic and Policy 
Research.  
Weyland, Kurt.  (2005). “The Growing Sustainability of Brazil’s Low Quality Democracy”  
in Hagopian, F., Mainwaring, S. (2005). The Third Wave of Democracy in Latin 
America. New York: Cambridge University Press. 
Zibechi, Raul. (2010). Dispersing Power: Social Movements as Anti-State Forces.  
Oakland: AK Press. 
Zibechi, Raul. (2012). Territories in Resistance: A Cartography of Latin American Social  
Movements. Oakland: AK Press. 
Zibechi, Raul. (2013a). The June Uprisings in Brazil: Below and Behind the Huge  
Mobilizations, Part 1. Upside Down World. Retrieved from 
http://upsidedownworld.org/main/brazil-archives-63/4567-the-june-uprisings-in-
brazil-below-and-behind-the-huge-mobilizations-part-1 
Zibechi, Raul. (2013b). The June Uprisings in Brazil: Below and Behind the Huge  
Mobilizations, Part 2. Upside Down World. Retrieved from 
http://upsidedownworld.org/main/brazil-archives-63/4568-the-june-uprisings-in-
brazil-below-and-behind-the-huge-mobilizations-part-2 
Zibechi, Raul. (2014a). The Criminalization of Poverty in Brazil: A Global Power.  
Americas Program. Retrieved from http://www.cipamericas.org/archives/11352 
Zibechi, Raul. (2014b). The New Brazil: Regional Imperialism and the New Democracy.  
Oakland: AK Press. 
Zingg, G, Machodo, F. (2013). Brazil: The Headless Revolt. Fair Observer. Retrieved  
from http://www.fairobserver.com/article/brazil-headless-revolt 
Zirin, Dave. (2014). Brazil’s Dance with the Devil: The World Cup, The Olympics, and  
the Fight for Democracy. Chicago: Haymarket Books. 
Zizek, Slavoj. (2011). Occupy First: Demands Come Later. The Guardian. Retrieved  
from http://www.theguardian.com/commentisfree/2011/oct/26/occupy-protesters- 
bill-clinton 
